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Toward Understanding the Covenants of God
Part # 1—Why study this topic?
1) Because of the predominance of the concept of covenants throughout the Word
a) See the data under part # 2 below

2) Because of the importance of the concept of covenants in accurately handling the Word (2nd Timothy 2:15; Hebrews 1:1)

3) Because of the breadth of the concept of covenants throughout the Word

4) Because some of the covenants and promises belong to Israel (Romans 9:4; 15:8)

5) Because we as Gentile believers were at one time “strangers to the covenants of the promise” but are strangers no more (Ephesians 2:12, 19); therefore we would do well to learn about these covenants
6) Because of the divisions within modern, conservative Christianity over this concept of covenants
a) See the discussion under part # 6 below

Part # 2—Definitions—what does the Biblical word “covenant” mean?

1) Grammatical definition of “covenant”
a) Old Testament

i) Normally translates the Hebrew noun berith (# 1285)
(1) Used 286 times; first used in Genesis 6:18
ii) Occasionally translates the Hebrew verb karath (# 3772)
(1) Used in covenant context 22 times
iii) What is done to/with a covenant?  i.e. a covenant may be…

(1) “Cut”—Genesis 15:18—see unusual phrases below under iv—emphasizes the establishment and ratification of the covenant

(2) “Given”—Genesis 17:1-2—emphasizes the confirmation of the covenant
(3) “Established”—Genesis 17:7, 19, 21—emphasizes the confirmation of the covenant
(4) “Sworn”—Genesis 22:16—emphasizes the unbreakableness of the covenant
iv) Interesting Hebrew phrases
(1) The expression “to cut a covenant” karath berith (# 3772 + 1285)—Genesis 15:18; Jeremiah 34:18-19; 
(a) Between God and people—obligations in relationship of a superior with an inferior
(i) God with man—Genesis 15:18; Exodus 24:8; 34:10, 27; Deuteronomy 4:23; 5:2-3; 9:9; 29:1, 12, 14, 24; 31:16; 1st King 8:21; 2nd Kings 17:15, 35, 38; 2nd Chronicles 6:11; 21:7; Nehemiah 9:8; Psalm 89:3; Isaiah 55:3; 61:8; Jeremiah 11:10; 31:31-33; 32:40; 34:13; Ezekiel 34:25; 37:26; Hosea 2:18; Zechariah 11:10
(ii) Man with God—2nd Kings 11:17; 23:3; 2nd Chronicles 29:10; 34:31; Ezra 10:3; Psalm 50:5; Jeremiah 34:15 (?), 18

(iii) Man with false gods—Exodus 23:32

(b) Among people—obligations based on mutual agreement
(i) Man with man—Genesis 21:27, 32; 26:28; 31:44; Exodus 23:32; 34:12, 15; Deuteronomy 7:2; Joshua 9:6, 7, 11, 15, 16; 24:25; Judges 2:2; 1st Samuel 11:1; 18:3; 23:18; 2nd Samuel 3:12, 13, 21; 5:3; 1st Kings 5:12; 20:34; 2nd Kings 11:4; 1st Chronicles 11:3; 2nd Chronicles 23:3, 16; Psalm 83:5; Isaiah 28:15; Jeremiah 34:8, 15 (?); Ezekiel 17:13; Hosea 10:4; 12:1
(ii) Man with himself—Job 31:1

(c) Impossibility of Leviathan doing so with man—Job 41:4

(2) The expression “salt of the covenant” or “covenant of salt” melach berith (# 4417 + 1285)—Leviticus 2:13; Numbers 18:19; 2nd Chronicles 13:5
(a) Associated with all grain offerings under the Mosaic covenant—Leviticus 2:13

(b) It emphasized an enduring covenant—Numbers 18:19; 2nd Chronicles 13:5

v) Normal, principal elements of a covenant in Old Testament times
(1) Identify the parties involved

(2) Describe the historical relations between the parties

(3) Detail the stipulations—primary focus of the covenant
(4) A binding oath to observe the stipulations, with blessings for obedience and curses invoked for not observing them
(5) Formal ratification of the covenant with a public ceremony

(6) List any witnesses to the covenant

b) New Testament

i) Translates the Greek noun diatheke (# 1242)
(1) Used 33 times (17 of these 33 times are in Hebrews)
(2) First used in Matthew 26:28
(3) A variety of uses
(a) Last will and testament—Hebrews 9:16-17
(b) Simple contract between two or more persons—Galatians 3:15

(c) God’s covenant with Abraham—Luke 1:72; Acts 3:25; 7:8
(d) God’s covenant(s) with Israel—Romans 9:4; 2nd Corinthians 3:14; Galatians 3:17; 4:24; Ephesians 2:12; Hebrews 8:9; 9:4, 15, 20
(e) God’s new covenant with Israel—Matthew 26:28; Mark 14:24; Luke 22:20; Romans 11:27; 1st Corinthians 11:25; 2nd Corinthians 3:6; Hebrews 7:22; 8:6, 8, 10; 9:15; 10:16, 29; 12:24; 13:20 (?)
(f) The ark of the covenant in heaven—Revelation 11:19

(4) This word diatheke is to be distinguished from the normal Greek word for covenant suntheke, which carries with it the idea of 2-sided contract or articles of agreement.  Diatheke is the one-sided stated determination of one’s will.
ii) Translates the Greek verb diatithemai (# 1303)

(1) Used 7 times—Luke 22:29 (2x); Acts 3:25; Hebrews 8:10; 9:16-17; 10:16

(2) This demonstrates the idea of communicating one’s intentions clearly and formally.
iii) These covenants are declarations of God’s gracious promises and will.  They are statements of what He will graciously do.
c) We refer to the second part of our Bibles as the “New Testament”, which is based on the Latin word for covenant (testamentum).

2) Theological definition

a) The clear declaration of God’s will regarding the responsibilities within a relationship between Himself and His human creatures by an act of God’s gracious sovereignty.

i) There is no such thing as a “hidden covenant”.  Biblical covenants are clearly stated.
ii) If one does not follow the governing principles of covenants, nearly every promise, command, warning, or curse could be construed as a covenant.

b) Further explanation

i) A covenant may be…
(1) between God and humanity in general, between God and a particular nation, between God and a particular family, between God and a particular individual
(2) Some would argue that a covenant was made between the persons of the Tri-unity in eternity past.
ii) A covenant is unconditional—the responsibilities of the covenant are all placed upon God (“I will…”); dependent solely on God
(1) The failure of people cannot annul or abrogate this covenant or block its ultimate fulfillment.

c) The covenants are not the big picture; they are part of the big picture, which is the outworking of God’s desirous will.  The covenants are not exclusively His will; they are part of His will.
· Consider the following outline based on Dr. Bill Barrick’s chart regarding the decree of God.
· When God says that A was according to B, no logical mind or any person intent on reading the Scriptures objectively can, with honesty, say that A was before B.  B is definitely the basis for (the prior basis or previously existing basis for) A.  To deny this fact is to deny all the rules of language, logic, and context.

· English words in quotes are from the NKJ

i) The eternal attribute of God—Latin Omniscience; Greek Panoida
ii) Elements of the personality of God

(1) thelema [# 2307] God’s desirous will

(a) Ephesians 1:5 places this before “predestined” [proorizo # 4309]
(b) Ephesians 1:9 places this before “purposed” [protithemi # 4388]
(c) Ephesians 1:11 places this before “predestined” [proorizo # 4309] and “counsel” [boule # 1012]

(d) Compare 1st Timothy 2:4; James 1:18

(2) boule [# 1012] God’s determinate will

(a) Acts 4:28 places this before “determined” [proorizo # 4309]
(b) Acts 2:23 places this with “determined” [orizo # 3724] and “foreknowledge” [proginosko # 4268]
(c) Ephesians 1:11 places this before “predestined” [proorizo # 4309]

(d) Compare the synonym “preappointed” [protasso # 4384]

(i) Acts 17:26 places this before “determined” [orizo # 3724]

iii) Logical order of the content of boule—chronologically these are simultaneous

(1) Determination to create
(2) Determination to allow the fall of man
(3) Determination to elect (the term covers the whole “scheme” of salvation)
(a) Foreknow [proginosko # 4267]

(i) Romans 8:29 places this before “predestined” [proorizo # 4309]

(ii) Some translations make this the basis of “elect” [eklektos # 1588] (1st Peter 1:1-2)
(b) Elect [eklegomai # 1586]
(i) Ephesians 1:4-5 places this before “predestined” [proorizo # 4309]
(ii) Some translations make this the result of “foreknowledge” [proginosis # 4268] (1st Peter 1:1-2)
(c) Purpose [prothesis # 4286]
(i) Romans 8:28 places this before “called” [kletos/kaleo # 2822/2564]
1. Compare 2nd Timothy 1:9

(ii) Romans 9:11 places this after “election” [ekloge # 1589]
(iii) Ephesians 1:11 places this before “predestined” [proorizo # 4309]

(d) Predestinate [proorizo # 4309]
(i) The emphasis here is not destination, but rather on bounds or “horizon”.
(ii) Romans 8:28-30 places this after “foreknew” [proginosko # 4267] and before “called” [kaleo # 2564]
(iii) Ephesians 1:4-5 places this after “chose” [eklegomai # 1586]

(4) Determination of provide salvation
(5) Determination to apply salvation
iv) Man’s experience does not enter before this point of applying salvation.  These all deal with the individual man.

(1) Effective call [kaleo # 2564]
(a) For the purpose of this chart, this is used as the equivalent of “drawing” and “convicting”.  Not all people are effectively called, not all people are drawn, and not all people are convicted.  This is the specific ministry of the Holy Spirit and is irresistible and irreversible.  See John 6:44; 16:8-11.

(b) Romans 8:30 places this after “predestined” [proorizo # 4309] and before “justified” [dikaioo # 1344]

(c) Compare 2nd Timothy 1:9

(2) Justify [dikaioo # 1344]
(a) Romans 8:30

(3) Glorify [doxazo #1392] 

(a) Romans 8:30
Part # 3—Chronological overview of the covenants

1) Within the Godhead—in eternity past

a) The assumed “Covenant” of Redemption
2) With people—in time

a) About 4000 BC—God’s “covenant” in Eden—Genesis 1:28-30; 2:15-17
i) Include here are the theological “covenants” of works and grace

b) About 4000 BC—God’s “covenant” with Adam—Genesis 3:14-19
c) About 2350 BC—God’s covenant with Noah—Genesis 8:20-9:27
d) About 2100 BC—God’s covenant(s) with Abraham—Genesis 12:1-3; 13:14-17; 15:1-18; 17:1-8
e) About 1445-1405 BC—God’s covenant through Moses—Exodus 20:1-31:18; Deuteronomy
f) About 1405 BC—God’s covenant concerning Palestine—Deuteronomy 29:10-15; 30:1-10
g) About 1000 BC—God’s covenant with David—2nd Samuel 7:1-19
h) About 600 BC—God’s New Covenant revealed—Jeremiah 31:31-34; Hebrews 8:7-12
i) About 30-33 AD—New Covenant inaugurated

Part # 4—The six major Biblical covenants revealed in history

1) God’s covenant with Noah—c. 2350 BC
a) Evidenced: Genesis 6:18; 9:8-17; Isaiah 54:9
i) Some expand the section in Genesis 9 to include 8:20-9:7 as part of the covenant.

(1) However, in 9:1-7 God is said to “bless” (9:1), not “establish/make a covenant”.

ii) The word “covenant” is used 8 times:  6:18; 9:9, 11, 12, 13, 15, 16, 17

b) Defined:  The covenant between God and His creatures

i) Promised—God would cause this covenant to be established [qum] (# 6965)—6:18
ii) Inaugurated

(1) God caused this covenant to be established [qum] (# 6965)—9:9, 11
(2) God made [nathan] (# 5414) this covenant with His creatures—9:12
(a) Same word for “set” the rainbow in the clouds—9:13

c) Explained:

i) The parties—9:9-10

(1) Creator—God [Elohim] (# 430)

(a) He takes the initiative in this relationship.
(b) Thus, it is called “My covenant” in 6:18; 9:9, 11, 15; or “the covenant which I make” (9:12); or the covenant which I have established” (9:17).
(i) Some see these phrases as referring back to the Adamic “covenant”.

(2) Creatures—humanity and all living creatures
(a) It is universal (“every, all”) in scope—9:10, 12
ii) The content—9:11-17
(1) The promise that God would never again kill all living creatures by the waters of the flood—9:11a
(a) This stipulation does not eliminate God destroying the earth or creatures by some other means—2nd Peter 3:10-11; Revelation 20:9; 21:1

(2) The promise that God will never again destroy the physical earth by a flood—9:11b

(a) This stipulation does not eliminate local floods from destroying smaller areas.

(3) The promise that the duration of the covenant is for all successive generations—9:11-12

(4) The statement that the rainbow is the sign of the covenant—9:12-17
(a) God will remember [zakar] (# 2142) His covenant when the rainbow is observed—9:14-16

(i) God needs no reminder, as He is omniscient and cannot forget anything.

(b) There had been no rain until the Flood—2:5

iii) The condition—none

(1) Note God’s “I will’s” prior to introducing the covenant—6:7, 13, 17

iv) The penalty—none
d) Additional thoughts:

i) Covenant theologians see the Noahic covenant as an expansion of the “covenant of grace”.

(1) Some see this as God’s way of preserving the “stage” upon which He portrays the “covenant of grace” play.

ii) We now live under both curse and covenant.
iii) How should God’s covenant to care for His creatures be demonstrated in our own dealings with His creation?  (Ecological concerns, etc.)

(1) Consider Jonah 4:11 and Psalm 104:10-30.
2) God’s covenant(s) with Abraham
a) Evidenced:

i) Inauguration of the covenant—Genesis 12:1-3
ii) Reiteration and expansion of the covenant

(1) Genesis 13:14-17—the unconditional promise of land and numerous descendents
(2) Genesis 15:1-7—the unconditional promise of an heir, numerous descendents, and land

(a) The covenant was “cut” and solemnized in Genesis 15:7-21
(b) NB that only Yahweh passed between the pieces of slaughtered animals (15:17)

(3) Genesis 17:1-8—the unconditional promise of numerous descendents, nations, kings, and land
(4) Genesis 17:9-22—the institution of the sign of circumcision

(a) Emphasizing the individual’s relationship to the unconditional covenant

(5) Genesis 22:1-19—the unconditional promise of multiple seed, victory over enemies, blessing to all nations
b) Defined:  the covenant between God and Abraham whereby God promises to provide a permanent land filled with the nation of Abraham’s descendents 
c) Explained:

i) The parties—Between God and Abraham and his descendents

ii) The covenant was: (see page 1 of these notes)
(1) Cut [karath]—Genesis 15:18

(2) Given [nathan]—Genesis 17:2

(3) Established [qum]—Genesis 17:7, 19, 21

iii) The stipulations
(1) The promise of a blessing—12:2-3
(a) Personal blessings/promises to Abraham—12:2

(i) A great nation [goy gadol]
(ii) A blessing [barak]
(iii) A great name [gadol shem]
(iv) So that Abraham would be a blessing [beracah]—expanded in 12:3

(b) Universal blessing—12:3

(i) The blessing and curse from God depended on one’s relationship to Abraham and his descendents
1. Compare Matthew 25:31-46 (especially vv. 40, 45

(ii) Jews, Muslims, and Christians all honor Abraham (to some extent)
(iii) Jews were entrusted with revelation from God—Romans 3:2; 9:4

(iv) Christ brought blessing to the entire world.

(v) The kingdom will be a time of blessing for the whole world, not just physical Jews

1. See Acts 3:25

(2) The promise of a seed—12:7; 13:15-16; 15:3, 5, 13, 18; 16:10; 17:4-10, 12, 16, 19; 21:12; 22:17-18; 24:7; 26:3-4, 24; 28:4, 13-14; 32:12; 35:12; 48:3-4; Revelation 7, 14

(a) Including a son and an heir—Genesis 15:2

(b) Including kings among his descendents—Genesis 17:6

(3) The promise of land—12:7; 13:15; 15:18; 17:8

(a) The borders—15:18

(b) The time extent (“for an everlasting possession”)—17:1-8

iv) The condition—none

(1) There are no “if…then…” clauses in the covenant

(2) Only God passed through the pieces of slain animals at its ratification—15:17

(3) Only God took the oath—Hebrews 6:13-18

(4) However, some still would argue that certain expressions found in 17:1-2, 14; 22:16-18; and 26:3-5, make this a conditional covenant.
(a) This would be adding conditions years after the formal cutting of the covenant.

(b) After Abraham had sinned many times over many years (Genesis 16:20), God confirmed the covenant to Isaac (Genesis 26:1-4)

(c) After Isaac sinned (Genesis 26:6-11), God confirmed the covenant to Jacob (Genesis 28:13-15).

(d) After Jacob sinned (Genesis 37:18-36), Joseph regarded the covenant as still in effect (Genesis 50:24-26).

(e) After Israel had sinned for generations, God considered His covenant with Abraham as still in effect (Exodus 2:24-25; 6:2-8; Deuteronomy 4:25-31).

(f) After Israel had sinned for generations, David regarded the covenant as still in effect (1st Chronicles 16:15-18; Psalm 105:8-11).

(g) After Israel had sinned for generations, Zechariah prophesied just before Jesus’ birth that this covenant with Abraham was still in effect (Luke 1:67-75).
(h) After Israel’s rejection of Jesus as Messiah, Peter recognized this covenant to still be valid (Acts 3:25-26).

(i) After Israel’s rejection of Jesus as Messiah, the writer of Hebrews recognized this covenant to still be valid (Hebrews 6:13-18).

(5) The significance of this issue:

(a) If it is conditional, then not every promise needs to be fulfilled.  Their disobedience nullifies the covenant.

(b) If it is unconditional, then every promise must be fulfilled.  Their disobedience does not nullify the covenant.
v) The penalty—none
d) Confirmed

i) To Abraham—Genesis 12-21
ii) Through and to Isaac—Genesis 17:19, 21; 21:2; 26:2-5 (at Gerar)

iii) To Jacob—Genesis 28:12-15 (at Bethel); 35:9-15 (at Bethel @ 20 years later); 48:3-4
iv) To the nation—1st Chronicles 16:16-17; Psalm 105:9-10

e) Characterized by being:

i) Israelite

(1) It was not made with any other ethnic group (Moabites, etc.) or spiritual group (the church)

ii) Unconditional (see above)
iii) Eternal—Genesis 13:15; 17:7-8, 13, 19; 1st Chronicles 16:16-17; Psalm 105:9-10

iv) Doxological first, then redemptive
(1) The intent is to manifest God’s glory as He initiated, sustains, and will consummate all the provisions of this covenant.

f) Referred to:

i) Physical seed—Acts 3:25

ii) Physical and spiritual seed—Romans 4:13-18

iii) Isaac was both physical and spiritual seed—Romans 9:6-9

iv) Galatians 3:6-18
g) Fulfilled: three primary views

i) Historical fulfillment?  (Joshua 22:4 points to Exodus 3:17)
(1) Some say it was fulfilled when Abraham acquired the cave of Machpelah—Genesis 23:1-20
(a) But see Acts 7:5 where Stephen refutes this idea

(2) Some say it was fulfilled when Solomon expanded his reign—Genesis 15:18; 1st Kings 4:21

(a) There was no permanent possession of the land as promised to Abraham.
(b) All the land was not possessed—see Genesis 15:18; 1st Kings 4:21

(i) “Border of Egypt” and “River of Egypt” are not synonymous

(c) Solomon did not occupy all the land; he collected tribute from it; kind of possession
(d) Years after Solomon’s reign the Bible still promises concerning future possession of the land—Ezekiel 37:14; 38:8; 48:1-ff; Zechariah 12:10; 14:1ff; Amos 9:13-15
ii) Future fulfillment
(1) This does not deny that there were certain aspects of literal fulfillment in history

(a) Abraham was blessed in material things

(i) Some land—Genesis 13:14-15, 17

(ii) Servants—Genesis 15:7, etc.

(iii) Much cattle, silver, gold—Genesis 13:2; 24:34-35

(2) Israel retains the national and ethnic identity in the New Testament
(a) Israel and Gentiles are contrasted—1st Corinthians 10:32
(i) Therefore, Gentiles do not become Israel in the New Testament.

(ii) See also Ephesians 2:12-15

(b) Israel and the church are contrasted—1st Corinthians 10:32; Romans 11:1ff

(i) Therefore, the church is not Israel in the New Testament. (Acts 3:12; 4:8, 10)
(c) Jewish Christians and Gentile Christians are contrasted—Romans 9:6; Galatians 6:15-16
(i) Therefore, Christians do not become Jews before God in the New Testament.

(3) Israel will eventually be given the kingdom of God with all its blessings—Matthew 21:43

(a) It was taken from unrepentant Israel, and it will be given to a regenerate Israel.

(4) Israel will be restored spiritually and physically and will inherit all the blessings promised in the Old Testament—Romans 11:26

h) Ramifications

i) If Israel is promised a permanent existence as a nation under God’s covenant with Abraham, then the church is not fulfilling the promises to Israel.  There is a future yet in prospect.
ii) If Israel is promised permanent possession of the land, then there will be a future fulfillment of that promise, because Israel has never fully possessed all that land at any time in history.

(1) The Land belongs to the People.

i) Excursus on “the seed”

i) Old Testament
(1) The Hebrew word for “seed” [zara # 2233] is found 295 times in the OT.

(a) Refers to plant seed
(i) First mentioned in Genesis 1:11

(b) Refers to animal seed/offspring

(i) First mentioned in Genesis 7:3

(c) Refers to human seed/offspring

(i) First mentioned in Genesis 3:15

(2) Significance with relationship to God’s covenant with Abraham

(a) See Genesis 12:7; 13:15-16; 15:3, 5, 13, 18; 16:10; 17:7, 8, 9, 10, 12, 16, 19; 21:12, 13; 22:17-18; 24:7; 26:3-4, 24; 28:4, 13-14; 32:12; 35:12; 48:3-4

(i) Singular used as a plural
(b) Through Isaac—Genesis 17:19; 21:12; 26:3-4, 24

(c) Through Jacob—Genesis 28:4, 13-14; 32:12; 35:12; 48:3-4
(d) Outside of Genesis:  Exodus 32:13; 33:1; Deuteronomy 1:8; 4:37; 10:15; 11:9; 34:4; Joshua 24:3; 1st Chronicles 16:13-19; 2nd Chronicles 20:7; Ezra 2:59; 9:2; Nehemiah 7:61; 9:7-8; Psalm 22:23; 25:13 (?); 105:6; Isaiah 41:8; 43:5; 44:3; 45:19, 25; 48:19; 59:21; 61:9; 65:9, 23; Jeremiah 23:8; 30:10; 31:36-37; 33:25-26; 46:27; Ezekiel 20:5; 
ii) New Testament

(1) The Greek word for “seed” [sperma # 4690] is found 44 times in the NT
(a) Refers to plant seed
(i) First mentioned in Matthew 13:24

(b) Refers to human seed
(i) First mentioned in Matthew 22:24

(c) Significance in relationship to God’s covenant with Abraham

(i) Luke 1:55; John 8:33, 37; Acts 3:25; 7:5-6; Romans 4:13, 16, 18; Romans 9:7, 8; 11:1; 2nd Corinthians 11:22; Galatians 3:16, 19, 29; Hebrews 2:16; 11:11, 18; Revelation 12:17
iii) Based on these passages, we learn the following:

(1) It includes literal, physical descendents of Abraham
(a) Jews (through Isaac and Jacob)

(i) Genesis 12:4-9; 13:14-18; 15:1-21; 17:1-21; 21:1-21; 22:15-19; 24:1-9; 26:1-5, 23-25; 28:1-17; 32:9-12; 35:9-15 48:1-7; Exodus 32:11-14; 33:1-3; Deuteronomy 1:1-8; 4:32-40; 10:12-22; 11:8-12; 34:1-8; Joshua 24:1-13; 1st Chronicles 16:7-34; 2nd Chronicles 20:5-12; Ezra 2:59-63; 9:1-2; Nehemiah 7:61-65; 9:6-8; Psalm 22:23; 25:13 (?); 105:6; Isaiah 48:19; Ezekiel 20:5; Luke 1:46-55; John 8:1-59; Acts 3:17-26; 7:2-8; Romans 9:1-33; 11:1; 2nd Corinthians 11:22; Hebrews 11:8-22
(ii) One can be of the seed without being genuinely of the seed (Romans 9:6-7).

(b) Ishmaelites

(i) Genesis 16:7-16; 21:1-21
(2) It includes spiritual descendents of Abraham, both Jew and Gentile
(a) Redeemed Jews—Isaiah 41:1-29; 43:1-28; 44:1-8; 45:1-25; 59:20-21; 61:1-11; 65:1-25; Jeremiah 23:7-8; 30:8-24; 31:31-40; 33:23-26; 46:25-28; Romans 4:13-25; 9:1-33; Galatians 3:1-29; Hebrews 2:14-18; Revelation 12:1-17
(b) Redeemed Gentiles—Romans 4:13-25; 9:1-33; Galatians 3:1-29
(3) It includes the Descendent of Abraham

(a) Galatians 3:16
j) The validity of God’s covenant with Abraham was not lost on Mary (Luke 1:54-55).

3) God’s covenant through Moses at Sinai—the Old Covenant, the Law
a) God’s gracious covenant with Abraham was full of promises, but it did not address the issues of human sin, human inability, human need of salvation, nor did it instruct in grace.  Therefore, God gives Israel a tutor (Galatians 3:24-25).

b) Chart illustrating relationship of these two covenants from God:
	
	With Abraham
	With Israel

	Themes
	· Nation

· Seed

· Blessing

· Kingdom
	· Nation

· Blessing

· Kingdom

	Scripture
	Genesis 12:1-3; 15:1-21; 17:3-14; 22:14-19
	Exodus 19-24


c) Evidenced: Exodus 19:1-24:18
d) Context

i) Theological—the context of the giving of the covenant was to be one of worship (Exodus 3:12)

ii) Redemptive—God’s loving, intense concern for His chosen, “redeemed” people who were already in a relationship with Yahweh—Exodus 3:16-17; 19:4; Deuteronomy 4:37; 7:7-9; 10:15
(1) It was not to establish a relationship with God but to govern that relationship

e) Defined:

i) This covenant was a temporary addition to God’s covenant with Abraham until Christ came (Galatians 3:15-22).

(1) It was not necessary for Israel’s salvation but for their sanctification in a new context (Exodus 31:13; Leviticus 20:8; 21:8; 22:32).
(a) There were believers who lived before the giving of the Law (Adam, Abel, etc.)

ii) This covenant was a revelation of the character and ways of Yahweh (Psalm 103:7).

(1) Some of the commands in the Law are no different from the laws of surrounding nations of their time.  What is different are the basis and purpose for the Law (Leviticus 11:44-45; 19:2; 20:7, 26).

f) Purposes of the Law

i) It was a means regulating this new nation of Israel (Exodus 21-23)

(1) It was a means of restraining sin within the Jewish nation to protect their moral, social, and religious institutions

ii) It was a means of revealing sin and universal condemnation of mankind, and of the coming salvation through Christ (Romans 3:19-21)

iii) It was a means of revealing the vast number of sins (Romans 5:20)

iv) It was a means of revealing the sinfulness of sin (Romans 7:8-13)

v) It was a means of revealing the holiness of God

vi) It was a means of directing Israel to trust in Christ (Galatians 3:24)

g) Explained:

i) The parties

(1) It is God who takes the initiative.
(2) Israel as an unbelieving, yet “redeemed”, nation; with an incorrect understanding of their God, their sin, and themselves.
(a) Israel was unique in this covenant relationship with Yahweh (Exodus 19:3; Leviticus 26:46; Deuteronomy 4:8; Psalm 103: 7; 147:19-20; Romans 2:12-16; 9:4)

ii) The aspects of the whole
(1) Moral (Exodus 20:1-17)

(2) Civil (Exodus 20:22-23:33)

(3) Ceremonial (Exodus 25:1-31:18)

(4) However…

(a) Remember James 2:10; Galatians 3:10; 5:3
(b) Consider also this chart illustrating the unity of the Law as observed in Deuteronomy (based on chart by Dr. Bill Barrick)
	Aspect
	Decalogue
	Commandment
	Deuteronomy
	Description

	Godward
	5:6-10

5:11

5:12-15

5:16
	1-2

3

4

5
	12:1-13:18

14:1-21

14:22-16:17

16:18-18:22
	Worship

Name of God

Sabbath

Authority

	Manward
	5:17

5:18

5:19

5:20

5:21
	6

7

8

9

10
	19:1-22:8

22:9-23:18

23:19-24:7

24:8-25:4

25:5-16
	Homicide

Adultery

Theft

False Charges

Coveting


iii) The condition(s)—Yes, but…
(1) The blood was sprinkled on the altar, the book, and the people (Exodus 24:6-8; Hebrews 9:19)

(2) The conditions are related more to Israel’s nature than to the nature of the covenant itself.

(3) “All that Yahweh has spoken we will do”—this was both good (Deuteronomy 5:27-28) and bad (5:29)

(4) However, human disobedience does not place God’s promises in ultimate jeopardy.

iv) The penalty
(1) The “sin with a high hand” referred to the individual who no longer wanted to be under this covenant and thus in a submissive relationship with God—Numbers 15:30-ff

(2) See also Exodus 14:8; Numbers 33:3; Psalm 19:13

v) The ratification—Exodus 24:3-8 (cp. with Genesis 15:7-17)

vi) The inability of the Law

(1) The Law could bring no one to maturity before God (Hebrews 7:11; 10:1)

(2) The Law could free no one by sin (Acts 13:38, 39)
(3) The Law could justify no one (Galatians 2:16)

(4) The Law could give life to no one (Galatians 3:21)

(5) The Law could not bring unity to Jews and Gentiles; rather it caused enmity between them (Ephesians 2:14, 15)

vii) What is the New Testament Christian’s relationship to the Law today?

(1) We are not under the Law (Romans 6:14-15; Galatians 5:18)

(2) We are dead to the Law, and released from it, in order to bear fruit for God (Romans 7:4-6; Galatians 2:18-21)

(3) Christ abolished the Law in order to kill the enmity caused by the Law and to create one new man (Ephesians 2:14-16)

(4) Christ’s work on the cross brought about a change in priesthood and law (Hebrews 7:11-12)

viii) The Law is described in the New Testament as:

(1) Spiritual—Romans 7:14

(2) Holy, righteous, and good—Romans 7:21

(3) Not contrary to the promises of God—Galatians 3:21

4) God’s covenant concerning Palestine or Deuteronomic Covenant

a) Evidenced: Deuteronomy 28:1-30:20
b) Defined: a covenant Yahweh cut with the second generation of Israel to establish them as His people and Himself as their God, to remind them of the covenant He had made with their parents, to detail the conditions for possessing the promised land, and to give promise of a distant future restoration of their nation—Deuteronomy 29:13

i) While they were in the land of Moab, east of Dead Sea, prior to entering the Land
ii) The generation after those who had been numbered in the original census (Numbers 14:26-35); 40 years after the giving of the Law

c) Explained:

i) The parties—Deuteronomy 29:1

(1) Yahweh

(2) Second generation of Israel who were currently in the land of Moab
ii) The stipulations—30:15-20
(1) If Israel would obey the Law given to them at Mt. Sinai…—28:1-14

(a) They would prosper and remain in the land—29:9

(2) If Israel would not obey the Law given to them at Mt. Sinai…—28:15-68

(a) They would be punished and removed from the land—29:18-28
(3) A promise of a yet future restoration for His name’s sake—30:1-10; Ezekiel 36:22-23
(a) Yahweh will bring retribution upon Israel—30:1a

(b) Israel will remember Yahweh’s punishment of them—30:1b

(c) Israel will repent of their sin against Yahweh—30:2

(d) Yahweh will gather Israel from all the peoples where He has scattered them—30:3-4

(e) Yahweh will gather Israel to the land and make them prosperous and numerous —30:5, 9
(i) Remember the six promised chastisements—Leviticus 26:14-39
1. Sudden terror—26:16-17

2. Drought in the land—26:18-20
3. Attacked by wild beasts—26:21-22
4. Disease—26:23-26
5. Famine—26:27-31
6. Dispersion—26:32-39
(f) Yahweh will regenerate Israel, enabling them to love and obey Yahweh—30:6, 8
(g) Yahweh will judge Israel’s enemies and hateful persecutors—30:7

· These promises are reiterated in Jeremiah 32:36-44 and Ezekiel 36:22-38

iii) The condition(s)—

(1) Not too hard for Israel to obey—30:11-14
d) Based on the covenant with Abraham (29:13; 30:20), alongside the covenant with Israel at Horeb/Sinai (29:1).
5) God’s covenant with David
a) Evidenced: 2nd Samuel 7:1-19; 23:5; 1st Chronicles 17:3-15; 2nd Chronicles 7:18; 13:5; 21:7; Psalm 89:1-52; Jeremiah 33:19-26
b) Defined: God’s promises to David of a dynasty, descendents, a kingdom, and the Son of God.
c) Background:

i) David wanted to build a permanent house/temple for Yahweh—2nd Samuel 7:1-7

ii) Yahweh promised to build David a permanent house/dynasty—2nd Samuel 7:11-ff
d) Explained:

i) The parties
(1) Yahweh—note the similar use of God’s compound name “Adonai Yahweh” in Genesis 15:2, 8 and 2nd Samuel 7:18-20, 22, 28-29

(2) David (and, by extension, his appropriate descendents)
ii) The secondary stipulations fulfilled during David’s lifetime—2nd Samuel 7:9-11a
(1) God promised to give David a great name/reputation—7:9

(2) God promised to appoint a place for Israel and plant them in it undisturbed—7:10

(3) God promised to give David rest from his enemies—7:11a

iii) The primary stipulations fulfilled after David’s death—2nd Samuel 7:11b-16
(1) God promised to give David a house/line of descendents—7:11b-15, 16a, 19, 25-27, 29
(a) Beginning with David’s seed, Solomon—7:12-15
(b) See also Psalm 89:3-4, 29, 36; 2nd Chronicles 21:7

(c) God promises Solomon three primary things:

(i) Solomon would build Yahweh a house/temple—7:13

(ii) Solomon’s throne would endure forever—7:13

1. But no promise that Solomon’s seed would sit on that throne forever

(iii) Solomon would be disciplined for his iniquity by his lovingly-loyal Father—7:14-15
(2) God promised to give David a kingdom—7:16b
(a) God takes the earlier generic promise of king and kingdom and assigns it specifically to David—Genesis 17:6, 16; 35:11; Exodus 19:6; Numbers 24:7

(3) God promised to give David an irrevocable throne/ruling authority—7:16c
(a) See throne = authority concept in 2nd Samuel 3:10; 1st Kings 1:37, 47; Luke 1:32-33

(b) This concept of Israel’s king was acknowledged earlier under the giving of the Law in Deuteronomy 17:14-20.

(c) There had been a few “false starts” in Israel’s history:

(i) Gideon—Judges 8:22-23

(ii) Gideon’s son Abimelech—Judges 9:6 (lit. “they caused to be king My-Father-Is-King as king”), 15-18

(iii) Saul, from the tribe of Benjamin—1st Samuel 8:4-13:14

1. The king was to come from the tribe of Judah—Genesis 49:10

iv) The condition(s)—none
(1) It is an unbreakable covenant—2nd Samuel 23:5; Jeremiah 33:20-21; Psalm 89:28-37; 132:11
(a) This kingdom may not function at all times, but it is not permanently destroyed.

v) The penalty—none
e) Referred to in the New Testament in:  Luke 1:31-33; Acts 2:29-31; 13:34-35; 15:16; 2nd Timothy 2:8; Hebrews 1:5; Revelation 5:5; 22:16
f) Fulfilled

i) Both Matthew 1 and Luke 3 trace Jesus’ genealogy back to David
(1) Matthew does so through David’s son Solomon—Matthew 1:6
(a) This line forfeited its right to be future rulers because of King Jehoiakim (609-598 BC) and King Jehoiachin/Jeconiah/Coniah (598-597 BC)—Jeremiah 22:18-30; 36:27-31
(2) Luke does so through David’s son Nathan—Luke 3:31

ii) People in Jesus’ day expected him to re-establish the kingdom of David—Mark 11:10; Luke 1:67-75; 24:21; John 6:15; Acts 1:6
(1) Note the expression “Son of David” in the Gospels—Matthew 1:1, 20; 9:27; 12:23; 15:22; 20:30-31; 21:9, 15; 22:42; Mark 10:47-48; 12:35; Luke 3:31-33; 18:38-39; 20:41
(2) This is consistent with David’s and Solomon’s understanding of a literal, future fulfillment—2nd Samuel 7:18-19; 2nd Chronicles 6:14-17
iii) The kingdom of David has been postponed until the Father’s exact time of regeneration—Matthew 19:28; Isaiah 7:13-14; 9:7
(1) Some Amillennialists understand Jesus to be ruling over the kingdom of the church now.

(a) They equate the throne of God with the throne of David.  But consider:

(i) Only one Descendent of David ever sits on the God’s throne in heaven—Psalm 110:1; Hebrews 8:1; 12:2; 1st Peter 3:22

(ii) God’s throne existed long before David’s throne—Psalm 93:1-2

(iii) If these two thrones are synonymous, why would God promise to establish David’s throne forever?—2nd Samuel 7:16
(iv) Jesus distinguishes between His throne and the Father’s throne—Revelation 3:21; Luke 1:31-32

(v) Psalm 45:6-7 and Hebrews 1:8 seem to indicate a distinction between Jesus’ throne and the Father’s throne

(vi) The Father’s throne is in heaven (Isaiah 66:1; Psalm 103:19; Matthew 5:34; 23:22; Acts 7:49), while David’s descendents ruled from an earthly throne.

(2) Some Amillennialists understand Jesus will one day rule over the eternal kingdom, after the present earth has been destroyed.

(3) Premillennialists understand Jesus will one day rule over His earthly kingdom

(a) 2nd Samuel 7:19b indicates David understood God’s covenant with him and his house to be applicable to all mankind

(b) Psalm 110:1-2 indicate Christ is to sit on the Father’s throne until it is time for Him to rule

(c) Jeremiah 23:5-6 indicate a future kingdom ruled by a King

(i) See also 30:8-9; 33:14-17, 20-21

(d) Ezekiel 37:24-25 indicate a future kingdom ruled by a King (Ezekiel 34:23-26)
(e) Daniel 7:13-14 indicate a kingdom to be given to the coming Son of Man
(f) Hosea 3:4-5 indicate a future kingdom to be ruled by a King

(g) Amos 9:11 seems to indicate a restoration of David’s kingdom

(h) Zechariah 14:1-9 indicate Christ to be king when He returns to the Mount of Olives

(i) Matthew 19:28 indicates Jesus sitting on His throne during the regeneration (which has not yet happened).  See also Acts 3:19-21; Romans 8:18-22

(j) Matthew 25:31-46 indicate a yet future kingdom associated with Christ judging the peoples at His second coming

g) Psalms that refer to this covenant and dynasty include: 2, 18, 20, 21, 45, 72, 89, 101, 110, 144

6) God’s New Covenant with Israel
a) Evidenced:
i) Old Testament—Isaiah 54:10; 55:3; 59:21; 61:8; Jeremiah 31:31, 33; 32:40; 33:14; 50:5; Ezekiel 16:60, 62; 20:37; 34:25-26; 37:26

ii) New Testament—Matthew 26:28; Mark 14:24; Luke 22:20; Romans 11:26-27; 1st Corinthians 11:25; 2nd Corinthians 3:6; Hebrews 7:22; 8:6, 8, 10, 13; 9:15; 10:16-17, 29; 12:24; 13:20 (?)
b) Defined:  God’s unconditional covenant made with the people of Israel in which He promises and provides regeneration, forgiveness of sins, the indwelling of the Holy Spirit, intimate knowledge of Yahweh, obedience to and right attitude toward Yahweh, and multiple national blessings.
c) Explained:

i) The parties
(1) Yahweh

(2) Both houses of Israel

(a) The same people with whom the Old Covenant (Law) was made—Jeremiah 31:32

(b) Yet there are certain of the New Covenant blessings that extend to church age saints (see below)

ii) The stipulations—See Jeremiah 31:27-40 for a summary.  God promises…

(1) A replanting of the house of Israel and house of Judah—31:27-28

(a) With both man and beast—31:27

(b) Yahweh will have previously brought 5-fold judgment: [note the 5 infinitives] to pluck up, to break down, to overthrow, to destroy, and to bring disaster—31:28a

(i) Remember Jeremiah 1:10

(c) Yahweh intends to bring 2-fold blessing: to build up and to plant—31:28b

(2) In those coming days people will suffer the consequences of their own iniquity—31:29-30

(3) In those coming days Yahweh will make a new covenant with the house of Israel and the house of Judah—31:31-34

(a) The overall OT context of “the house of Israel and the house of Judah” demands this to be referring to Jewish people—31:31

(i) The phrase “house of Israel” is found 118 times in the OT, 13 times in Jeremiah alone

(ii) The phrases “house of Israel” and “house of Judah” occur together 8 times in Jeremiah (3:18; 5:11; 11:10, 17; 27:21; 31:27, 31; 33:14)

(iii) Eternal national covenants do not die because of old age.
(b) This covenant is contrasted with the covenant made at Mt. Sinai—31:32

(i) Clearly referring to Israel who broke [parar—break, violate, invalidate # 6565] the covenant.

(ii) Israel broke this covenant in spite of the fact Yahweh was husband to them.

(iii) The old covenant was made with Israel, not with the church.

(c) The partial content of the new covenant to be made with Israel after [achar # 310] the days of judgment and replanting just referred to in 31:27-30—31:33-34

(i) Regarding the internalization of Yahweh’s law for Israel—31:33a

1. He will put it within them

2. He will write it upon their hearts

(ii) Regarding the intimacy of Yahweh’s relationship with Israel—31:33b-34

1. He will be their God—31:33b

2. They will be His people—31:33b

3. They will no longer teach their neighbors and brothers the command. “Know the Yahweh”—31:34

a. Why? Because they all [emphatic] will know Yahweh

b. Who? From the least of them to the greatest

c. Why will they have this intimate knowledge of Yahweh?

i. Because Yahweh will forgive their iniquity

ii. Because Yahweh will not remember their sin

(4) How can people be certain this will actually take place?  God addresses this in 31:35-37

(a) Yahweh Tsebaoth is the creator and sustainer of the physical universe—31:35

(b) Two hypothetical/conditional situations—31:36-37

(i) If the fixed order of the physical universe ceases, then Israel will cease to be a nation before Yahweh all the days—31:36

(ii) If the limits of the physical universe can be measured and explored, then Yahweh will cast off the seed of Israel for all they have done—31:37

(5) Particular geographical aspects pertaining to Jerusalem of the new covenant with Israel—31:38-40

· For a helpful study on this passage, see Dennis Swanson’s article in The Master’s Seminary Journal, Volume 17, number 1, Spring 2006, pp. 17-34

(a) The purpose of rebuilt Jerusalem—31:38a, 40

(i) The city will be rebuilt for Yahweh (not for Israel)—31:38

(ii) The boundaries will be holy to Yahweh—31:40

(b) The dimensions of rebuilt Jerusalem—31:38b-40a

· Yahweh reveals 7 distinct boundary markers that will be holy to Yahweh, moving counter-clockwise from the northeast, westward, southward, and finally eastward

(i) From the Tower of Hananel—Nehemiah 3:1; 12:39; Zechariah 14:10

(ii) Southwest to the Corner Gate—2nd Kings 14:13; 2nd Chronicles 25:23; 26:9; Zechariah 14:10

(iii) Straight to the hill Gareb

(iv) and then turn southeast to Goah

(v) The whole southern valley (Hinnom) of dead bodies and the ashes—considered the most defiled location near Jerusalem

(vi) All the fields to the southeast as far as the brook Kidron

(vii) To the corner of the Horse Gate toward the east side of the temple

(c) The indestructible nature of rebuilt Jerusalem—31:40b

(i) What?

1. It will not be uprooted

2. And it will not be thrown down

(ii) For how long?

1. Again to forever

iii) The condition(s)—none
(1) The fulfillment of this covenant depends solely upon God, not Israel’s obedience.
(2) This is an everlasting covenant because of God’s character and work—Isaiah 61:8-9; Jeremiah 32:40; Ezekiel 16:60; 37:26

iv) The penalty—none
d) Fulfilled:  Four primary views of these details
i) Never fulfilled—some Amillennialists and Postmillennialists

(1) Must spiritualize the text in order to see no literal fulfillment

(2) Denies the accuracy of Scripture

ii) Partially fulfilled—some Premillennial Dispensationalism

(1) One New Covenant—two aspects, one for Israel and one for church age saints

(2) Two New Covenants—future one for Israel and present one for church age saints

iii) Completely fulfilled—Full Preterism, Liberalism, New Covenant Theology, some Amill’s
(1) Must spiritualize or allegorize the text in order to see completed fulfillment

(2) Denies the accuracy of history, the accuracy of Scripture, and the intelligibility of the passage to the original readers

iv) Yet to be fulfilled—some Premillennial Dispensationalism, some Postmillennialists
(1) Literal/normal interpretation allows the text to mean what it says, awaiting a future literal fulfillment in God’s time.

(2) The church enjoys New Covenant-like blessings, but is technically not under the New Covenant.

e) What exactly is the church’s relationship to the New Covenant?

i) The church participates in the Lord’s Supper, which illustrates the (not “a”) New Covenant—1st Corinthians 11:25; Luke 22:20
(1) Jesus shifts the focus to Himself—Matthew 26:28

ii) The apostles recognized they were ministers of the New Covenant—2nd Corinthians 3:6

iii) The church enjoys many of the New Covenant blessings
(1) Regeneration—Titus 3:5

(2) Forgiveness of sins—Ephesians 1:7; 4:32; Colossians 1:14; 1st John 2:12

(3) Indwelling of the Holy Spirit—1st Corinthians 6:19

(4) A new nature—2nd Corinthians 3:3; 5:17; 2nd Peter 1:4

iv) Christ has inaugurated the New Covenant and serves as its Mediator—Hebrews 8:6; 9:15; 12:24
f) Why is there such disagreement concerning the interpretation of this covenant?

· The differences are based on the two primary approaches to interpretation

i) The non-literal interpretation of Scripture

(1) The “analogy of faith”

(a) Generally identifies Israel as “the church”.

(b) The “analogy of faith” is based on a Greek phrase found in Romans 12:6 [th.n avnalogi,an th/j pi,stewj ten analogian tes pisteōs]

(c) Two views of the “analogy of faith”

(i) The objective genitive interpretation—the body of faith

(ii) The subjective genitive interpretation—the prophet’s personal faith

(2) The misuse of the “analogy of faith” leads to a symbolic interpretation

(a) Origen seems to have been the first to use the “analogy of faith” as part of his three-fold manner of interpretation (body, soul, and spirit), based on Proverbs 22:20-21.

(b) The Reformers used the “analogy of faith” as a corollary to “Scripture interprets Scripture” to counter the Roman Church’s authoritative “rule of faith” which was an authority independent of Scripture.

(c) Many modern covenant theologians use the “analogy of faith” to exchange symbolic interpretation for literal interpretation of Scripture, especially in OT prophecy.

ii) The literal/normal/plain interpretation of Scripture
(1) Identifies ethnic Israel as ethnic Israel.

(2) This is the normal outcome of grammatical-historical exegesis.

Part # 5—The four assumed “covenants” are rooted in one’s theology
1) The “covenant” of Redemption
a) Evidenced:

i) Luke 22:28-29; John 17:2, 6; First Corinthians 15:21, 22, 47-49; Romans 5:12-21; Titus 1:2; Hebrews 13:20

b) Defined:

i) The assumed covenant between the Father and the Son (some Covenant Theologians include the Holy Spirit) made in eternity past, in which the Father gives the Son as the Head and Redeemer of the elect, and in which the Son voluntarily takes the place of those whom the Father has given to Him (some add the Spirit applies the work of the Son to the elect).

c) Observations:

i) “This covenant rests upon but slight revelation.  It is rather sustained largely by the fact that it seems both reasonable and inevitable.” (Chafer, 1:42)

ii) This is sometimes mixed in with the “covenant” of grace by some theologians, similar to the idea of two modes of the one covenant. (see Shedd, Dogmatic Theology, p. 679)
d) For further reading:  Gill Body of Doctrinal Divinity (pp. 209-214), Hodge Systematic Theology (2:358-362), Berkhof Systematic Theology (pp. 265-271), Grudem Systematic Theology (pp. 518-519), Reymond A New Systematic Theology of the Christian Faith (pp. 228-229, 502)
2) Edenic covenant (also known as covenant of Works, covenant of Life, or the Adamic covenant)
a) Evidenced:  it is understood that the word “covenant” is not used here, but some of the principle elements of a covenant are seen
i) Genesis 2:16-17; Hosea 6:7 (?); Romans 5:12-21; 1st Corinthians 15:22; Ephesians 2:3

b) Defined: an agreement between God and Adam in real space and time, providing a probationary period, in which Adam (in his innocence) was the representative for the rest of humanity
c) Explained:

i) The parties—the triune God addresses the first man (Adam)
ii) The stipulations—probation of submissive, trusting obedience to the Sovereign God’s will
iii) The condition

(1) Positive—eat freely from every tree in the garden
(2) Negative—except from the tree of the knowledge of good and evil

iv) The assumed promise—eternal life and immutable perfection

v) The stated penalty—immediate spiritual death, physical death (and its accompanying miseries), and eternal death
d) Other:  (see especially S. Lewis Johnson, Edenic Covenant)
i) Is it fair that one person should represent the whole?

(1) Adam was free from sin; he had no sinful ancestry; he had no corruption within; he had daily communion with God; he was placed in the best of environments; he was allowed maximum freedom with a minimum of forbiddance; etc.
(2) The garden was the best possible place for him to be to make it easy to obey.

ii) If Adam was not your representative, when would you like to take your test?

(1) “Would like to stand your test as soon as you came to accountability, or would you rather have your test undertaken for you by a person who came fresh from the hand of God and who stood as a mature person created by God who had fellowship with God in such a beautiful environment as the Garden of Eden?  I think God’s arrangement is eminently wise and eminently proper.”

iii) Had God enabled Adam to stand, could we speak then of Adam as our savior?
e) Theologians debate if this covenant is still in effect.
f) For further reading:  Gill Body of Doctrinal Divinity (pp. 311-316), Hodge Systematic Theology (2:117-122), Berkhof Systematic Theology (pp. 211-218), Grudem Systematic Theology (pp. 516-518), Reymond A New Systematic Theology of the Christian Faith (pp. 430-439)
3) The “covenant” of Grace
a) “Evidenced”:

i) Genesis 3:15; 9: 12; Isaiah 53:10-11; Isaiah 42:6; John 17:4, 6, 12; Romans 3:

b) Defined:

i) Because of the failure of Adam to fulfill the “covenant” of works, God entered into an assumed conditional “covenant” with Adam and his sinful, yet elect, descendents to give salvation to all who trust Christ.

ii) It is claimed this covenant has both a legal and a moral aspect, thereby explaining how one can be legally bound to it but not spiritually transformed. (Berkhof, p. 286-287)

(1) “As long as children of the covenant do not reveal the contrary, we shall have to proceed on the assumption that they are in possession of the covenant life.” (Berkhof, p. 288)

(2) They argue the promises are given collectively and not individually.

iii) This is sometimes mixed in with the “covenant” of redemption by some theologians.

c) Explained:

i) The parties—The Father and the sinner (some say only with the elect)
(1) Berkhof admits, however, that some who are in the covenant may never realize covenant life (p. 276)
ii) The condition—faith in the work of the Redeemer
d) Other:

i) This covenant is the primary basis for Covenant Theology.  This interpretation sees the thread of grace running throughout the Word.

e) For further reading:  Gill Body of Doctrinal Divinity (pp. 214-250, 345-377), Hodge Systematic Theology (2:354-377), Berkhof Systematic Theology (pp. 262-301) , Grudem Systematic Theology (pp. 519-522) , Reymond A New Systematic Theology of the Christian Faith (pp. 405-407, 503-544
4) For a balanced, friendly view of these covenants from dispensational theologian, see the writings and recordings of S. Lewis Johnson at:  http://www.sljinstitute.net
Part # 6—Modern day approach to the Covenants
1) Covenant Theology (see Enns’ Moody Handbook of Theology, pp. 503-511) for a good summary)
a) Background

i) Rooted in the teachings of Swiss theologians Johann Heinrich Bullinger (1504-1575) [who wrote the 2nd Helvetic Confession in 1566] and Johannes Wollebius (1586-1629).

ii) Systematized by Johannes Cocceius (Holland, 1603-1669), a student of Puritan theologian William Ames (1576-1633)
iii) Adopted by most English Puritans.

iv) Popularized in America by Charles (1797-1878) and A. A. (1823-1886) Hodge at Princeton Seminary through the writings of Swiss theologian Francis Turretin (1623-1687), and Dutch theologian Hermann Witsius (1636-1708).  The writings of Dutch theologians Abraham Kuyper (1837-1920) and Herman Bavinck (1854-1921) also increased its familiarity.
v) First found in a common confession in 1647 in the Westminster Confession
b) Primary teachings
i) Views all of Scripture through the lens of the covenant of works and of grace

ii) The “church” consists of God’s redeemed people of all ages, not just those in the present age between Pentecost and the Rapture.
iii) The covenants with Abraham, David, and the New covenant with Israel are fulfilled in the present age.

iv) The purpose of God’s program is soteriological, i.e. for the purpose of bringing people to salvation.

v) Chart comparing concepts of covenant theology (Enns, p. 509)

	Comparisons
	Covenant of Works
	Covenant of Redemption
	Covenant of Grace

	Persons
	With Adam
	With Father & Son
	With mankind

	Promise
	Physical/eternal life confirmed
	Salvation provided for mankind
	Eternal life

	Condition
	Obedience
	
	Faith

	Warning
	Physical death
	
	Eternal death

	Time
	Eden before Fall
	Eternity past
	Eden after Fall


2) Dispensationalism

a) Background
i) Various aspects of Dispensationalism are found through early church history, but not developed into a specific system.
ii) First systematized by Frenchman Pierre Poiret (1646-1719).  Isaac Watts (1674-1748) developed a dispensational scheme, but J. N. Darby (1800-1882) played a more significant role in the development and systematization of Dispensationalism.
iii) Popularized

(1) John Nelson Darby and the English Plymouth Brethren

(2) C. I. Scofield’s Scofield Study Bible in 1909, who had been taught Dispensationalism from the Presbyterian pastor James Brookes (1830-1897).
(3) Dallas Theological Seminary (Lewis Sperry Chafer’s Systematic Theology)
b) Primary teachings

i) Ultimate purpose is doxological, of which the salvation of the elect is a part
ii) Consistent historical-grammatical hermeneutic in all parts of the Bible
iii) Distinction between Israel and the Church

(1) Grudem is wrong to say (p. 859, footnote 14) that this distinction is probably the most important aspect of Dispensationalism.

c) Varieties of dispensationalism
i) Classic

ii) Progressive

(1) Proponents: Robert Saucy, Craig Blaising, Darrel Bock

(2) Position

(a) The church is not a parenthesis in God’s plan but the 1st step toward establishing the Kingdom of God.

(b) God has one purpose for both Israel and the church—establishing His kingdom

(c) No future, eternal distinction between Israel and the church

(d) Church will reign with Christ during the Millennium

(e) OT prophecies concerning Israel will be fulfilled during the Millennium by ethnic Jewish people.

Part # 7—How does all of this effect one’s interpretation of the Bible?
1) A study of the covenants shows us that God, not man, is to be the focus of our Bible reading and study.

2) A study of the covenants should cause us to glorify God who accomplishes His eternal purpose.

3) A study of the covenants shows us part of the temporal, progressive expression of God’s eternal purpose evidenced in His dealings with both Israel and the church.
4) A study of the covenants shows us that the salvation of the elect of all ages is part of God’s eternal purpose.

5) A study of the covenants shows us that we are to understand God’s Word normally, as He distinctly revealed His will to the recipients of these various covenants.
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