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The Gospel According to John

Introduction

Purpose:  To give to the listeners an overview of the book of John

 I. The dual authorship of the book—21:24

 A. The human author

 i. A human disciple

 a) John the son of Zebedee (Matthew 4:21; Mark 10:35; Luke 5:10)

 b) Seems to have been a cousin of Jesus—John 19:25; Matthew 27:56; Mark 15:40

 c) One of the two “Sons of Thunder”—Mark 3:17

 d) A partner with Simon Peter in the fishing business—Luke 5:10

 ii. An imperfect disciple

 a) Luke 9:49-50—rebuked someone for casting out demons in Jesus’ name because the person was not associated closely with the 12

 b) Luke 9:51-56—wanted to call down fire on a Samaritan village for not feeding Jesus and the 12

 c) One who desired first place among the apostles—Mark 10:35-40

 iii. A respected disciple

 a) The disciple whom Jesus loved—13:23; 20:2; 21:7, 20

 b) A pillar of the Jerusalem church—Acts 15:6; Galatians 2:9

 iv. Early church history indicates this to be so.

 B. The divine author

 i. God—1st Thessalonians 2:13; 2nd Timothy 3:16-17; 2nd Peter 3:1 

 II. The readers of the book—To whom did he write?

 A. Unbelieving Gentiles and possible proselytes to Judaism (Carson, 91, 94)

 i. He needs to translate Jewish terms (1:38, 41, 42; 9:7)

 ii. He needs to explain Jewish customs (2:6; 19:31)

 iii. He needs to identify Palestinian locations:

 a) Cana of Galilee (2:1, 11; 4:46; 21:2)

 b) Bethsaida of Galilee (1:43, 44; 12:21)

 c) Sea of Galilee, which is the Sea of Tiberias (6:1; 21:1)

 III. The time and location of the book—When and where did he write the book?

 A. Probably in the last quarter of the 1st century.

 B. Probably while in Ephesus

 IV. Style of the book

 A. Strong OT influence—@ 15 quotes, mostly Isaiah and Psalms

 i. John accurately renders the Hebrew text similar to, though distinct from, the LXX.

 B. Clearly individual flavor—34 individuals are mentioned: 23 named, 11 unnamed

 C. An unmistakable Christian book recognizing Jesus as God and Savior.

 D. A selective book—John differs significantly from the other 3 gospels.  Some say that 93% of John’s material is not found in the Synoptic Gospels.

 V. Theme(s) or key words of the book

 A. The “Book of Signs”—2:1-12:50 (see below under purpose)

 B. The seven “I am’s” of Jesus—6:35; 8:12; 10:7, 11; 11:25; 14:6; 15:1

 C. The verb “believe” [pisteu,w] is used @ 100 times, the noun [pi,stij] is never used

 D. “World” is found nearly 80 times

 E. “Life” (36 times) and “living” (18 times)

 F. “Glory” (19 times) and “glorify” (23 times)

 G. “Light” (23 times) and “darkness” (9 times)

 VI. Why did John write—the purpose of the book—John 20:30-31

 A. This is a gospel; it is neither an impartial history, a biography nor a detailed “Life of Christ”.

 B. Jesus did many signs—John 20:30  Therefore (on the one hand) Jesus also did many other signs in the presence of His learners, which are not written in this book;

 C. Purpose statement is in John 20:31:  But (on the other hand) these (signs) have been written…

 i. The Spirit enabled John to incorporate the following signs [shmei/on] into the first 12 chapters of this book:  (there are 35-40 signs recorded in the gospels altogether)

 a) water to wine (2:1-11) [winter/spring A.D. 30] {Galilee}

 b) cleansing the temple (2:13-25) [spring A.D. 30] {Judea}

 c) healing the nobleman’s son of a fever (4:46-54) [spring A.D. 31] {Galilee}

 d) healing the lame man (5:1-15) [fall A.D. 31] {Judea}

 e) feeding the 5,000 (6:1-15) [spring A.D. 32] {Galilee}

 f) walking on the sea of Galilee (6:15-21) [spring A.D. 32] {Galilee}

 g) healing the man who was born blind (9:1-41) [fall A.D. 32] {Judea}

 h) raising Lazarus (11:1-44) [spring A.D. 33] {Judea}

 ii. that [i[na] youpl may trust [aor. act. subj. of pisteu,w] that… (specific content)

 a) Jesus is the Messiah, (i.e. He is the human deliverer appointed by God)

· You cannot reject Jesus as Messiah and be saved.

 b) (Jesus is) the Son of God (i.e. He is the divine deliverer because He is God)

· You cannot reject Jesus as fully God and be saved.

 c) Earlier (20:29) Jesus said, “Blessed are those who have not seen [aor. act. ptc. of o`ra,w] and yet have believed [aor. act. ptc. of pisteu,w].”

· Does this not include you and I?

 iii. And that [i[na] while believing [pres. act. ptc. of pisteu,w] youpl may be having [pres. act. subj.] life in His name.

 a) You cannot reject the sign/miracles of Jesus, and be saved.

 D. Let us not confuse purpose with result.  The purpose of the book is evangelism; the result of studying this book could very well be the edification of believers.

 E. This is where we are headed over the next several months.  Please read ahead in John.

 F.  “The unregenerate person lies in a deep spiritual slumber of apathy.  All his false hopes must be dashed, or he will never flee to Christ.  Those who have made a false profession of faith are more naked, wretched, and poor than they can possibly imagine.  They have not seen their own moral bankruptcy and spiritual ruin. … God’s way is radically different from the self-salvation inherent in modern evangelistic methods.  God comes down and scatters every stick, stone, and pile of mortar that the sinner has built in the interest of personal merit.  When the Spirit does his convicting work, he does not leave one stone upon another.  He is a jealous God and will have no partner in the work of salvation. … Without knowledge of God, whom the sinner has offended, and without knowledge of God’s law, which the sinner has trampled, there will be no grasp of what God has done to save.  Grace makes sense only to those who see themselves as condemned lawbreakers.  The good news of the gospel is that there is an almighty, living God who is Creator.  He has taken on flesh and dwelled with mankind.  Christ the God-man died for our sins according to the Scriptures.” (Jay Wegter, This Little Church Had None, 207, 208, 211)  This is the message of the gospel according to John.

John 1:1-3

The Word in relationship to the Father and the Universe

Purpose:  To encourage all listeners to understand the Deity of the Word

Introduction:  Several themes are introduced that will be developed throughout the book.

 I. John identifies the Word’s relationship with the Father—1:1-2


Ἐν ἀρχῇ ἦν ὁ λόγος, καὶ ὁ λόγος ἦν πρὸς τὸν θεόν, καὶ θεὸς ἦν ὁ λόγος.

 A. A distinguishable eternal preexistence—1 In the beginning was the Word,

 i. The Word already existed before Creation began.

 ii. Begins the same as Genesis 1:1 in LXX.

 iii. This takes the place of the birth narratives and the genealogies in the other gospels.

 iv. “There was never a time when the Word was not.” (Morris, p. 65; Ryle, 3:6)

 v. See church history:

 a) Council of Nicea [325 A.D.]

· “I believe in one God, the Father Almighty, Maker of heaven and earth, and of all things visible and invisible.  And in one Lord Jesus Christ, the only-begotten Son of God, begotten of the Father before all worlds; God of God, Light of Light, very God of very God; begotten, not made, being of one substance with the Father, by whom all things were made.…

 b) Council of Chalcedon [451 A.D.]

· “Therefore, following the holy fathers, we all with one accord teach men to acknowledge one and the same Son, our Lord Jesus Christ, at once complete in Godhead and complete in manhood, truly God and truly man, consisting also of a reasonable soul and body; of one substance with the Father as regards his Godhead, and at the same time of one substance with us as regards his manhood; like us in all respects, apart from sin; as regards his Godhead, begotten of the Father before the ages, but yet as regards his manhood begotten, for us men and for our salvation, of Mary the Virgin, the God-bearer; one and the same Christ, Son, Lord, Only-begotten, recognized in two natures, without confusion, without change, without division, without separation; the distinction of natures being in no way annulled by the union, but rather the characteristics of each nature being preserved and coming together to form one person and subsistence, not as parted or separated into two persons, but one and the same Son and Only-begotten God the Word, Lord Jesus Christ; even as the prophets from earliest times spoke of him, and our Lord Jesus Christ himself taught us, and the creed of the fathers has handed down to us.”

 B. A distinguishable coexisting personality in fellowship with God—and the Word was with God,

 i. The Word is always oriented toward God.  See later in John 1:18—“in the bosom of (who is in closest fellowship with [NET]) the Father”

 ii. Someone might argue: “But if he is with God, then he is not God himself.”  The Spirit will address that thought in the next phrase.

 C. A distinguishable self-existing character who is God—and the Word was God.

 i. The Word possesses all the qualities of God (Philippians 2:6).  He is not equated with the Father, but fully participates in the same essence and attributes as the Father.  And though they are distinct, there is no disharmony between them.

 ii. For a Jewish man like John, who was a monotheist, to make this statement is astonishing.

 iii. Grammatical point:

 a) No article before God: to say the Word was “a god” makes the Word inferior to the Father (the error of Arius of Alexandria [256-336], Jehovah’s Witnesses, Mormons, etc.)

 b) To place an article before God: to say the Word was “the God” equates the Word with the Father (the error of Sabellius [early 200’s]/Modalism/Quakers/Society of Friends/Oneness-Pentecostals/T. D. Jakes)

 iv. London Baptist Confession 1689 (Chapter 2, paragraph 3)—“In this divine and infinite Being there are three subsistences, the Father, the Word or Son, and Holy Spirit, of one substance, power, and eternity, each having the whole divine essence, yet the essence undivided: the Father is of none, neither begotten nor proceeding; the Son is eternally begotten of the Father; the Holy Spirit proceeding from the Father and the Son; all infinite, without beginning, therefore but one God, who is not to be divided in nature and being, but distinguished by several peculiar relative properties and personal relations; which doctrine of the Trinity is the foundation of all our communion with God, and comfortable dependence on him.”

 D. John clarifies his theme—1:2


Οὗτος ἦν ἐν ἀρχῇ πρὸς τὸν θεόν.

 i. 2 This One (the Word who is God) was in the beginning with God.

 ii. IOW, the Word did not come to be God, but He was with God in the beginning.

 II. John identifies the Word’s relationship with the created universe—1:3


Πάντα δι᾽ αὐτοῦ ἐγένετο, καὶ χωρὶς αὐτοῦ ἐγένετο οὐδὲ ἓν ὃ γέγονεν.

 A. Philosophers will ask the question: why is there something rather than nothing?

 B. Stated positively—3 All things (emphatic) came into existence [aor. dep. ind. of gi,nomai] through [dia,] Him (i.e. the Word who is God),

 i. The Father is the ultimate Creator (1st Corinthians 8:6), while the Word is the intermediate agent in creation.

 a) “God the Father was the originator of creation, as Paul says: ‘There is but one God from (ek) whom are all things’ (1 Cor 8:6).  God the son was the mediator of creation, the superintendent that stood between God, the Owner/Architect, and the Spirit, the hard-hat executor.” McCune, 1:330)

 ii. “Everything owes its existence to the Word.” (Morris, p. 71)

 C. Stated negatively—and apart from Him not one thing (emphatic) came into existence [aor. dep. ind. of gi,nomai] that has come into existence [pf. act. ind. of gi,nomai].

 i. The perfect indicates the permanent effect of His creative work.

 ii. The world is not independent of God.  “The world is due to God himself acting through his Word.  The universe is not eternal, nor is it due to some foolish inferior being.  This world is God’s world.” (Morris, p. 72)

 D. He creating work is restated in the NT: Ephesians 3:9; Colossians 1:16-17; Hebrews 1:2; Revelation 3:14; 4:11

 E. Note clearly the “being” of the Word is contrasted with the “becoming” of creation.

 III. Summary and applications

 A. Jesus Christ is eternal.  As far back as you can imagine, Jesus is still there.

 B. The rulership of the whole universe is His by right of creation.

 C. S. Lewis Johnson once said: “We do not render Jesus Christ true homage and true worship until we recognize that he is very God of very God, as well as very man of very man, one divine person who possessed two natures, divine and human, and because he possessed a human nature, he is able to be one of us and act for us and because he has a divine nature, his actions for us have infinite value.  And therefore when he dies for the people of God as their representative and their substitute that sacrifice is acceptable to the Father and so salvation which he intends to procure for them is a salvation that has been procured for them and is sure to be the possession of the people of God.”

John 1:4-5

The Word in relationship to humanity—part 1

Purpose:  To see and marvel at the greatness and supremacy of Christ

Introduction:  Last time we saw that the Spirit says a genuine disciple of Jesus Christ acknowledges His eternal God-ness and His activity of creation.  John introduces three more truths concerning this Creator.

Ἐν αὐτῷ ζωὴ ἦν, καὶ ἡ ζωὴ ἦν τὸ φῶς τῶν ἀνθρώπων,  5  καὶ τὸ φῶς ἐν τῇ σκοτίᾳ φαίνει, καὶ ἡ σκοτία αὐτὸ οὐ κατέλαβεν.

 I. He is the self-existing source of this life—1:4a  4 In Him was [impf. act. ind. of eivmi,] (the abstract quality of) life,

 A. First of 36 uses of “life” in John, most of which refer to eternal life.  John has ¼ of all NT use of “life”.

 B. He possesses the authority and power to make alive at creation and to keep alive through eternity.  Thus, life does not exist independently; it exists only “in Him.”

 C. Think back to Psalm 36:9; think ahead to John 5:26; 11:25; 14:6

 II. He has a universal purpose for this life—1:4b  and the life was [impf. act. ind. of eivmi,] the light [neuter] of the people (plural),

 A. Light does not exist independently; it exists only because of Him—Genesis 1:3

 B. Understood prophetically—Isaiah 9:2; 42:5; 49:6

 C. Perhaps a foreshadowing of the two significant ministries of Jesus at the autumn Feast of Tabernacles referred to in John 5:1-47 and 7:1-10:21 (8:12; 9:5)

 i. Feast of Tabernacles was originally both the general harvest festival and the anniversary of the beginning of the wandering in the wilderness.

 ii. By Jesus’ time, the Jewish leaders had added the taking of water from the Pool of Siloam (John 7:2, 37) as a memorial of the water from the rock in Horeb, as well as lighting of lamps in the temple at night as a memorial of the pillar of fire.

 a) Four 75-foot tall menorahs, each with 4 bowls holding 9 ½ gallons of olive oil, would light the entire temple complex.

 III. He is supreme over the darkness—1:5 5 and the light (of the Logos) [neuter] shines [pres. act. ind. of fai,nw] in the darkness (i.e. the absence of light, and positive evil),

 A. NB the switch from the previous imperfect verbs to the present aspect

 B. The very nature of light is that is continues to shine.  Light and darkness are not equally matched forces.  Light is always supreme.

 C. This was a common theme in their day.  Consider the scroll from Qumran which is titled: The War of the Sons of Light with the Sons of Darkness.

 D. Expanded Negatively—and (adversative use of kai, “but”) the darkness has not mastered [aor. act. ind. of katalamba,nw] it (neuter, i.e. the light).

 i. Darkness in the moral environment is that self-inflicted isolation from the light.  Compare John’s use of darkness in 3:19 (people love spiritual darkness); 8:12; and 12:35, 46.  “Walking in the darkness is not accidental, nor is it some cruel trick of fate.” (Schreiner, NT Theology, p. 515)  Compare with John 7:7 where the world hates Christ.

 ii. Darkness never refers to people, but to the spiritual sphere in which people function.  Thus, this does not refer to people attempting to understand the light, but to spiritual darkness attempting to conquer the light.  Darkness did not overcome the light in the Garden of Eden, nor will it do so on the Cross.

 a) The concept of translating this as “comprehend” stems from the Latin translation from the late 300’s AD.

 E. A summary of the rest of the book: the wicked world system does not destroy the Light.

 i. See Rogers and Rogers:  light invades the realm of darkness,  Satan and his subjects resist the light, but are unable to thwart its power,  the light is victorious in spite of the opposition

 F. Light enables the people to see God working in the world and how they relate to Him.

 IV. Summary and applications

 A. Do you recognize Jesus Christ as the eternal, self-existing One?

 B. Do you recognize Jesus Christ as the exclusive source of light for humanity?

 C. Do you recognize Jesus Christ as the ultimate victor over spiritual darkness?

John 1:6-8

The Word in relationship to humanity—part 2

Purpose:  To encourage all listeners to marvel at God’s wisdom

Introduction:  In John 1:1-18, we have 38 indicative mood verbs (which assume something to be true).  In this paragraph, John uses 3 subjunctive mood verbs (which assume possibility and purpose).  Last time we saw that the Word was life and light.  Is there anyone who can verify those claims?  And if so, how do we keep John the Witness in proper perspective?

Ἐγένετο ἄνθρωπος ἀπεσταλμένος παρὰ θεοῦ, ὄνομα αὐτῷ Ἰωάννης.

 I. He has the credibility and authorization of a genuine witness—1:6

 A. His distinct arrival is noted—6 A man (not God) came [aor. dep. ind. of gi,nomai],

 i. Verb is used of created things coming into existence through the Word in 1:3.  This is the 4th use of this verb in this introductory section.

 ii. Distinct from the Word who is “being” and not “becoming.”

 B. His distinct mission is described—having been sent [perf. pass. ptc. of avposte,llw] from [παρὰ] God,

 i. He is fulfilling his purpose in God’s overall plan as one commissioned and equipped by God (not man) for a particular task.

 ii. Consider the following aspects of being sent by God:

 a) A unique prophecy—Malachi 3:1

 b) A unique birth to a Levite and his wife—Luke 1:5-7

 c) A unique naming—Luke 1:8-14

 d) A unique enabling—Luke 1:15

 e) A unique ministry—Luke 1:15-17

 iii. Sent as was Moses (Exodus 3:10-15) and the prophets (Isaiah 6:8; Ezekiel 2:3)

 C. His distinct name is identified—whose name was John. (lit. “name to him John”)

 i. John means “Yahweh is gracious”

 ii. This is John the Immerser.  See his story in detail in Luke 1-2.

 iii. We know this name from other cultures, such as: Jan, Juan, Jon, Jean, Ivan, Giovanni, etc.

 D. Therefore, this witness is trustworthy and valid.  Though he is related to the Word, he is distinct from the Word.  He will provide good evidence to establish the truth of what John writes.  John was both prophet and priest, but not king.

Οὗτος ἦλθεν εἰς μαρτυρίαν, ἵνα μαρτυρήσῃ περὶ τοῦ φωτός, ἵνα πάντες πιστεύσωσιν δι᾽ αὐτοῦ.  8  Οὐκ ἦν ἐκεῖνος τὸ φῶς, ἀλλ᾽ ἵνα μαρτυρήσῃ περὶ τοῦ φωτός.

 II. His subordination to the Word is identified positively—7 This one [ou-toj] came [aor. act. ind. of e;rcomai] as [eivj] a testimony [marturi,a],—1:7-8

 A. Quote from Köstenberger (p. 33): “This role of eyewitness is both vital and humble.  It is vital because eyewitnesses are required to establish the truthfulness of certain facts.  Yet it is humble because the eyewitness is not the center of attention.  Rather, eyewitnesses must testify truthfully to what they have seen and heard—no more and no less.”

 B. Immediate legal purpose—in order to [i[na] testify [aor. act. subj. of marture,w] concerning [περὶ] the light,

 i. John uses the noun marturi,a [14 x] and the verb marture,w [33 x] a total of 47 x.

 ii. John is listed as the first of 8 witnesses to Jesus in this Gospel: the Samaritan woman (4:39), the works of the Father (5:32), the works of Jesus (5:36), the OT (5:39), the crowd who witnessed the raising of Lazarus (12:17), the Holy Spirit (15:26), and the apostles (15:27)

 C. Ultimate desired theological result—so that [i[na] all (not just Israel) might believe [aor. act. subj. of pisteu,w] through [dia,] him.

 i. What is this trust?

 a) Verb aspect indicates a definite activity

 ii. Who is the “him”?  John; people trust (the act of faith) through John’s witness (the agent of faith)

 iii. We see an early result of his witness in 1:35-37.

 III. His subordination to the Word is identified negatively—8 That one [evkei/noj] was [impf. act. ind. of eivmi,] not the light,

 A. but [avlla,] was to [i[na] testify [aor. act. subj. of marture,w] concerning [περὶ] the light.

 IV. Summary and applications

 A. Marvel at God’s wisdom in using people for a particular purpose in God’s plan for His glory.  Remember that a witness does not focus on himself.

 B. Marvel at God’s wisdom in determining the extent of each person’s particular ministry.  Remember that God uses us as He knows is best, though it may be different from how He uses another person.  (See John 21:22)

 C. Marvel at God’s wisdom in using redeemed fallen sinners as witnesses of His truth.

John 1:9-11

The Word in relationship to Humanity—part 3

Purpose:  To show to all the grace of God in Christ coming to His creation.

Introduction:  John does not stop with the eternal existence and creative power and wisdom of Christ.  Thankfully, he shows that this same Christ invades our time and our space.

Ἦν τὸ φῶς τὸ ἀληθινόν, ὃ φωτίζει πάντα ἄνθρωπον ἐρχόμενον εἰς τὸν κόσμον. 10  Ἐν τῷ κόσμῳ ἦν, καὶ ὁ κόσμος δι᾽ αὐτοῦ ἐγένετο, καὶ ὁ κόσμος αὐτὸν οὐκ ἔγνω.

 I. John shows that the Word is the Genuine Light of all people—1:9-10

 A. The incarnation of the Light—1:9

 i. The unique nature of the Light—9 The genuine (ultimate) [avlhqino,j] light, … was [impf. act. ind. of eivmi,] coming [pres. mid. ptc. of e;rcomai] into the world.

 II. The neuter form of the ptc. shows this goes with the neuter “genuine light”.

 III. The phrase “coming into the world” used exclusively of Jesus in John’s Gospel: see also 3:19; 6:14; 16:28; and 18:37.  NB, the Jews anticipated the Coming One (Matthew 11:3; Luke 7:19-20).  Emphasizes the preexistence of Christ.

 a) Just as He is the true bread from heaven (6:32) and the true vine (15:1).

 b) He is the ultimate light, the source and model for all other lights.  All others are dim in comparison.

 ii. The universal activity of the Light—which illuminates [pres. act. ind. of fwti,zw] every (individual) person,—1:9

 a) The common grace of illumination actually takes place.  No one is without excuse (Romans 1:20; 3:19).

· Refers to an external illumination of objective revelation requiring a response. (Köstenberger, p. 36)

 b) This verse in the KJV is the basis for the argument for “free will” by Arminians and Wesleyans.

 c) “Jesus does not show the way to the light; He is the Light.” (Enns, p. 137)

 B. Three characteristics of the incarnate Light—1:10

 i. He graciously and lovingly confronts His creation—10 He was [impf. act. ind. of eivmi.] in the world,

 a) The verb indicates this was not a fleeting visit, but an ongoing presence.

 b) The ko,smoj is the created order of human affairs that is in rebellion against its Creator.

 c) “God’s love is to be admired not because the world is so big but because the world is so bad.” (Carson, p. 123)

 ii. Creation owes its very existence to the Light—and the world came into existence [aor. dep. ind. of gi,nomai] through [dia,] Him,

 a) Introduces the shocking nature of its rejection of Him.

 iii. His creation tragically and deliberately rejects the Light—yet the world did not know (i.e. recognize) [aor. act. ind. of ginw,skw] Him.

 a) The fault lies not with the Light, but with those in the darkness.  This is not an intellectual problem, but a spiritual/moral one.

Εἰς τὰ ἴδια ἦλθεν, καὶ οἱ ἴδιοι αὐτὸν οὐ παρέλαβον. 

 IV. John shows the negative result among the Jews of the genuine Light coming into the world—1:11

 A. —11 He came [aor. act. ind. of e;rcomai] to His own things [neuter plural i;dia],—1:11

 i. That which is His by right of creation.  Those of His homeland should have been received Him with open arms.  “When the Word came to this world he did not come as an alien.  He came home.  Moreover, he came to Israel.” (Morris, p. 85)

 ii. and His own people [masculine plural i;dioi] did not receive [aor. act. ind. of paralamba,nw] Him.

 a) They refused to welcome Him.  Remember Isaiah 65:2-3.

· “Had he come to some other nation it would have been bad enough, but Israel was peculiarly God’s own people.  The Word did not go where he could not have expected to be known.  He came home, where the people should have known him.” (Morris, p. 85)

· “The people of God failed to welcome Him whom they had been prepared to receive.” (Westcott, p. 8)

· This refers to absolute inability of humanity to respond apart from God.

· NB the progression from “not knowing him” (1:10) to “did not receive him” (1:11)

 b) In spite of the efforts of John the Witness in 1:6-8.

 c) Notice John’s use of “his own” in 13:1

 V. Summary and applications

 A. John depicts this rejection of the Word in more detail in chapters 1-12.

 B. What is your response to this act of grace?

 C. Do you recognize your guilt before God in rejecting the Light?

John 1:12-13

The Word in relationship to Humanity—part 4

Purpose:  Addresses the subject: what does it mean to receive Christ?

Introduction:  In salvation, there is an intellectual assent, an appropriation to oneself, and a commitment of oneself to Christ.  We will look at the personal appropriation aspect today.  Last time we saw the negative response to the Light; this message addresses the positive response to Him. 

12 Ὅσοι δὲ ἔλαβον αὐτόν, ἔδωκεν αὐτοῖς ἐξουσίαν τέκνα θεοῦ γενέσθαι, τοῖς πιστεύουσιν εἰς τὸ ὄνομα αὐτοῦ· 13  οἳ οὐκ ἐξ αἱμάτων, οὐδὲ ἐκ θελήματος σαρκός, οὐδὲ ἐκ θελήματος ἀνδρός, ἀλλ᾽ ἐκ θεοῦ ἐγεννήθησαν.

 I. John shows a positive response to the Word—12 But … He (sovereignly) gave [aor. act. ind. of di,dwmi] the right [evxousi,a] to become [aor. dep. infin. of gi,nomai] children [te,knon] of God—1:12-13

 A. Thoughts on being a child of God

 i. The right was given, not earned or deserved in any way.

 ii. “Right” is legal permission, distinct from inherent capability [du,namij].

 iii. They weren’t born this way; they became children of God at a point in time.  In one sense, we are all God’s children (Acts 17:28-29), but actually, we are not.

 iv. This emphasizes our new nature received from God by being made His te,knon at birth.

 v. John emphasizes being a “child” while Paul emphasizes being a legal “son”.

 B. For whom did He do this?—1:12b-13

 i. Human responsibility—to all [emphatic] who received [aor. act. ind. of lamba,nw] Him

 a) those who are characterized by believing [pres. act. ptc. of pisteu,w] in [eivj] His name

· Participle—indicates the ongoing activity of trust

· Preposition—indicates active commitment to Him

· Name—representative of His character, all that He really is, what He stands for and what He represents.  “It is accepting Him to the full extent of His self-revelation.” (Köstenberger, p. 38)

 b) Thus, we see that the rejection was, by God’s grace, not universal.

 ii. God’s sovereignty—13 who were begotten [aor. pass. ind. of genna,w],

 a) Negatively—not rooted in humanity in any way, shape, or form

· Not rooted in brutal violence—not of [evk] blood [ai[ma] (lit. “bloods”),

· Normal use of Hebrew concept of “bloods” emphasizing violence.  All 24 uses of the plural in LXX refer to violence.

· No use of being “born of blood” in LXX.

· Some see this as referring to genealogies.

· Not rooted sexual desire—nor of [evk] the desire [qe,lhma] of the flesh [sa,rx],

· Not rooted in volitional desire—nor of [evk] the desire [qe,lhma] of man [avnh,r],

· Not the father’s choice or planning

 b) Positively—rooted only in God

· Direct regeneration—but of God.

· This does not refer to adoption, but to direct spiritual birth.  See John’s emphasis of this in First John

· Children of God—3:1, 2, 10; 5:2

· Born of God—3:9; 4:7; 5:1, 4, 18

· Seed of God—3:9

 c) Some argue that these verses teach regeneration takes place before faith.

 II. Summary and applications

 A. In the Old Testament He came in Law, prophecy, and wisdom, in deeds of deliverance, judgment, and mercy, and in sheer, brilliant theophany.  Now the Word comes in personal self-disclosure ‘to his own home’, but his own people … did not receive him.” (Carson, p. 125

 B. The positive reception of the Word by some of His creatures is depicted in John chapters 13-21.

 C. What is your response to the revealed Word, both person and written?

John 1:14

The Incarnation of the Eternal Word

Purpose:  To marvel at God’s grace of self-revelation through the Incarnation of the Word

Introduction:  Has God left us to fend for ourselves?  If He alone grants spiritual life, how will we know where to look?  Who will take the initiative?

Καὶ ὁ λόγος σὰρξ ἐγένετο, καὶ ἐσκήνωσεν ἐν ἡμῖν- καὶ ἐθεασάμεθα τὴν δόξαν αὐτοῦ, δόξαν ὡς μονογενοῦς παρὰ πατρός- πλήρης χάριτος καὶ ἀληθείας.

 I. The Incarnation—14 And the Word …—1:14a

 A. The same Word described in 1:1-13

 B. A permanent addition of a new nature—came to be [aor. dep. ind. of gi,nomai] flesh [sa,rx],

 i. What happened? The Word came to be ….  A change from His previous condition.

 a) The last of 7 uses of this Greek word in this section.

 b) It is not that Jesus one day decided he was God; but rather that God chose to become man!

· He did not merely appear to be man; he became man in addition to being God.

· John addresses this more in his letters—1st John 4:1-3; 2nd John 1:7

 c) This was not a temporary theophany as observed in the OT (Genesis 18, 32, Exodus 3, Joshua 5, Judges 2, 6, etc.

 d) The Spirit moves Paul to say the same thing in Galatians 4:4 and 1st Timothy 3:16

 ii. A change into what?  He came to be flesh=totally human (apart from sin) without ceasing to be God.  He added humanity to His deity.  Further explaining 1:11.  See also John 19:5 where Pilate recognized Jesus as a man.

 a) “Flesh” [sa,rx] is used 13 times by John

· The Greek philosophers emphasized that the ideal was invisible.

 b) That which possesses the inability to willfully become the children of God (1:13)

 c) Do not read later revelation back into John’s Gospel concerning the sinful nature of flesh.  God reveals that through Paul.  In John, flesh is usually humanity, except in John 6 (which we will discuss in its appropriate time).

 iii. He is the only member of the Tri-unity that ever became or ever will become flesh.  Remember Philippians 2:5-11; Colossians 2:9. This shows the distinctiveness of the Son from the Father.

 C. A change of location—and dwelt [aor. act. ind. of skhno,w] among [evn] us,

 i. He did what?  He had previously been with the Father, but now He dwells elsewhere.

 a) God has come to take up residence among his people—see also Revelation 7:15; 12:12; 13:6; 21:3

 ii. With whom did He dwell? among us

 a) Who are the “us”?  Those who are His own created things (1:11)

 iii. Is this a reference to the Shekinah glory of the OT?

 iv. “His body is now the physical location of the divine presence….  The Word is the ultimate manifestation of the presence of God amongst human beings.” (Carson)

 II. The observation—and we observed [aor. dep. ind. of qea,omai] His glory,—1:14b

 A. We did what? We observed…

 i. A verb used 7 times in John’s Gospel

 ii. Peter states they were eye-witnesses of His majesty (2nd Peter 1:16-18)

 iii. But not everyone in Palestine observed Jesus’ glory; He was not luminescent or glowing.

 B. We observed what?  His glory

 i. Glory

 a) Noun used 19 times in John; see especially 2:11; 11:4, 40; 17:5, 24

 b) Verb used 23 times in John; see especially 17:1, 4-5; 21:19

 c) Don’t forget Exodus 33:18-19 and especially 34:5-7 where Moses saw and heard Yahweh’s glory.

 d) The Shekinah glory was the visible glory of God’s presence that rested on the tabernacle and the temple, until departing in the book of Ezekiel.

 III. Remember how the glory cloud left the temple in stages:

· Moved from the cherub to the threshold of the temple—Ezekiel 9:3

· Moved from the cherub to the threshold—Ezekiel 10:4

· Moved away from the threshold and stood over the cherubim—Ezekiel 10:18

· Moved from the midst of the city and stood on Mt. of Olives—Ezekiel 11:23

 ii. glory as of the only begotten [monogenh,j] from [para,] (the side of) the Father,

 a) A simile (“as”) indicating whatever glory the only-begotten from the Father should have, Jesus had.

 b) “Only begotten” is found 4 times in John 1:14, 18; 3:16, 18

 c) Only begotten—uniquely begotten, one-of-a-kind

· Isaac was Abraham’s only-begotten—Hebrews 11:17

· Though not his only child (remember Ishmael, and his sons by Keturah)

 d) Eternally begotten—there was never a time when Jesus was not the Son

 IV. The fullness of the Word—full [plh,rhj] …—1:14c

 A. of grace [ca,rij] and (full of) truth [avlh,qeia].

 i. A reference to God’s covenant loyalty to His people Israel.

 ii. God’s self-revelation was gracious and truthful.

 V. Summary and applications

 A. This is supreme revelation, incapable of being concluded by mere rational thinking or irrational mystical emoting.

 B. These is a hiddenness to the display of glory in the incarnate Word, seen only with the eyes of faith.  Have you seen this glory?

 C. For you who are believers, the incarnation leads to…

 i. A faithful High Priest—Hebrews 2:14-18.

 ii. A Perfect Example—1st John 2:6

John 1:15-17

Purpose: 

Introduction: This is an expansion of 1:6-8 and John's witness of the Word.

Ἰωάννης μαρτυρεῖ περὶ αὐτοῦ, καὶ κέκραγεν λέγων, Οὗτος ἦν ὃν εἶπον, Ὁ ὀπίσω μου ἐρχόμενος ἔμπροσθέν μου γέγονεν· ὅτι πρῶτός μου ἦν.

 I. A parenthesis explaining John's activity—1:15  15 John…

 A. testified [pres. act. ind. of ] concerning [περί] Him (the Word),

 i. John is a familiar, legitimate, legal witness.  He was present; he is informed because of what he saw or heard.

 B. and cried out [pf. act. ind. of κράζω], saying [λέγω],

 i. John now speaks specifically—“This [ou-toj] was [impf. act. ind. of εἰμί] the One about whom I said [aor. act. ind. of λέγω],

 a) John had previously spoken generally—‘He who comes [pres. dep. ptc. of ἔρχομαι] after [ὀπίσω] me (in time, both physically and in minstry) has become [pf. act. ind. of γίνομαι] higher ranking than [ἔμπροσθεν] me,

 b) This is an instance of John quoting John the Baptizer quoting himself!  John will eventually give us the actual context of this quote in 1:19-34.

 c) Why?  because [ὅτι] He was [impf. act. ind. of εἰμί] before [πρῶτος] than me.’”

· The preexistence of Christ

Καὶ ἐκ τοῦ πληρώματος αὐτοῦ ἡμεῖς πάντες ἐλάβομεν, καὶ χάριν ἀντὶ χάριτος.  17  Ὅτι ὁ νόμος διὰ Μωσέως ἐδόθη, ἡ χάρις καὶ ἡ ἀλήθεια διὰ Ἰησοῦ χριστοῦ ἐγένετο.

 II. Resuming the explanation of our activity in 1:14—1:16-17  16 And … we have all received [aor. act. ind. of λαμβάνω]…

 A. Received

 i. More than just beholding Him as in 1:14.

 B. What did we receive?

 i. out of [ἐκ] his fullness [πλήρωμα],

 a) Compare use of “fullness” in Colossians 1:19; 2:9; Ephesians 1:23; 3:19; 4:13

 ii. and grace in place of [ἀντί] (instead of) grace,

 a) Grace comes to us as waves upon the shore.

 C. Why did we receive this?  17 because [ὅτι] …

 i. the Law was given [aor. pass. ind. of δίδωμι] (by God at Sinai) through [διά] Moses,

 a) There was a time when the Law was not.  It was added/given at a specific point in time.  Moses was the intermediate agent of God's Law, not the source of it.

· Grace was demonstrated in the OT.  See Exodus 33:12-13, 17; 34:6.

· Truth was demonstrated in the OT.  See Exodus 34:6

 b) Jesus is superior to  John the Baptizer & Moses (here), Jacob (4:12), and Abraham (8:53)

 ii. the grace and the truth came to be [aor. dep. ind. of γίνομαι] through [διά] Jesus Christ.

 a) Jesus is the intermediate agent, not the source.  He is the living revelation of truth.  

 b) For the first time in the Gospel John clearly identifies the Word.

 III. Summary and applications

 A. Marvel that the eternally pre-existing second person of the Tri-Unity would become flesh, humbling himself to minister to us.

 B. Marvel at the waves of grace that constantly break upon the shore of your life.

 C. Marvel at the grace and truth that comes to us from God the Father through Jesus Christ.

John 1:18

Θεὸν οὐδεὶς ἑώρακεν πώποτε· ὁ μονογενὴς υἱός, ὁ ὢν εἰς τὸν κόλπον τοῦ πατρός, ἐκεῖνος ἐξηγήσατο.

 I. 18 No one has seen [pf. act. ind. of orao] God at any time.

 A. To see [o`ra,w]

 i. To see clearly in order to perceive

 B. Exclusivity

 i. Exclusive as to the object--no one has seen God (accusative)

 a) Emphatic in position by being placed first in the Greek sentence

 ii. Exclusive as to the subjects--no one [ouvdeij] (adjective) has seen God

 iii. Exclusive as to the time--no one has seen God at any time [pw,pote] (adverb)

 C. Reinforced

 i. From OT--Exodus 33:20; Deuteronomy 4:12; Psalm 104:2

 ii. From NT--John 5:37; 6:46; Romans 1:20; Colossians 1:15; 1st TImothy 1:17; 6:16; Hebrews 11:27; 1st John 4:12

 D. A slight hesitance, however....

 i. But what of Isaiah 6:5?  “My eyes have seen the King, Yahweh of hosts”

 a) God is spirit (John 4:24) and thus cannot be seen in His essence.

 b) Mankind is sinful and thus does not possess the ability to see Him.

 ii. God was seen in theophanies, in creation, works in history, etc. But not His essence.

 E. To say that God has revealed Himself is not to say that God has fully exposed Himself.

 II. The unique [μονογενη,ς] son,

 A. first use of “Son” in John; 9 times John records Jesus as the “Son of God”, by 7 different people [John the Baptizer (1:34); (Nathanael (1:49); Peter (6:69); healed blind man (9:35-38); Martha (11:27); Thomas (20:28); and John (20:30-31)]

 B. Critical text reads “unique God”

 C. Jesus’ qualification--the one who (Son)is [pres. act. ptc. of eivmi,] in the bosom [ko,lpoj] of the Father,

 i. Jesus is eternally related to the Father (pres. Ptc.)

 a) Note how Jesus was present with the Father in heaven even while Jesus was on earth (John 3:12-13)

 ii. Jesus is distinct from the Father

 iii. Jesus is precious to the Father, with whom the Father shares His intimate secrets.

 a) He was with God in the closest way possible.  Remember Lazarus in Abraham’s bosom (Luke 16:22), and John leaning on Jesus’ bosom (John 13:23).

 D. Jesus's explanation--that one [εvκεινος] (emphatic) has explained [aor. dep. ind. of evxege,omai] Him. (throughout His earthly ministry)

 i. Jesus is the only One who has or can explain the Father.  It is impossible for you to understand God the Father apart from Jesus Christ.  He alone can give an accurate & adequate account of Him, because He himself is God and knows what God is like.

 ii. There was a familiar Jewish writing that contained:  “Who then has seen him (the Lord) and can explain him?” (Ecclesiasticus/Sirach 43:31)

 iii. Verb used elsewhere in NT in: Luke 24:35; Acts 10:8; 15:12, 14; 21:19

 III. The exception--if you have seen Jesus you have seen God

 A. John 6:46; 12:45; 14:7-9; 2nd Corinthians 4:6; Colossians 1:15; 2:9; Hebrews 1:3

 IV. Summary and applications

 A. Jesus Christ is the ultimate self-disclosure of God Himself.  Worship Him.

 B. Jesus Christ is the accurate self-disclosure of God Himself.  Listen to Him.

 i. Would you like to know God?  Read this Gospel and pray that God would give you understanding of it by His Spirit.

 ii. When we teach about God, we should use the same method Jesus did: straight-forward (literal, grammatical-historical) interpretation.

John 1:19-28

Purpose:  To show that Jesus Christ is worthy above all His servants, including John

Introduction:  Did the incarnation of the Word really take place?  Are there any reliable witnesses who can tell us something of what they observed?  This first event recorded in John takes place after Jesus' immersion and temptations (Matthew 3:1-4:11).

 I. Negative answers to questions concerning how others misunderstand John’s identity--1:19-21 19 Now, this is the testimony of John, when the (leaders [see 1:24] of the) Jews sent [aor. act. ind. of avposte,llw] priests (Aaron’s descendants within the tribe of Levi) and Levites (servants of the priests, perhaps a police escort) from Jerusalem to [i[na] ask him, “Who are you?

· This is the first use of the expression “the Jews” in John’s book.  He will use it over 60 times altogether in at least 4 different ways: neutral, positive, geographic, & negative.  John had already condemned the Jewish leaders in Matthew 3:7-10.

· It is the duty of the Sanhedrin to exam all prophets (even John, the son of the priest Zechariah) to see if they are legitimate (Deuteronomy 13:1-5; 18:20-22).

· NB that John’s denials grow progressively shorter with each question

 A. John is not the Messiah--20 And he acknowledged [o`mologe,w] and did not deny [avrne,omai]; but acknowledged [o`mologe,w] that [o[ti], “I myself am [eivmi, evgw,] not [ouvk] the Messiah.” (5 word denial)

 i. A reference to a public repudiation of any thought of being the Messiah.  What a temptation to be thought of as the Messiah!  What humility to deny that he was the Messiah.

 B. John is not Elijah--21 And they asked him, “What then?  Are you Elijah?”

 i. Based on Malachi 4:5-6

 ii. And he said, “I am not [ouvk eivmi,].” (2 word denial)

 C. John is not the Prophet--“Are you the Prophet?”

 i. Based on Deuteronomy 18:15, 18-19

 a) Not merely a prophet, because Jesus says John was a prophet (Matthew 11:9)

 ii. A strong negative response--And he responded, “No [ouv].” (1 word denial)

 a) This is a clear-cut, point-blank negative, that closes the door abruptly. (Dana & Mantey, Grammar, pp. 264-265)

 D. “It is important for us to follow John's example in refusing to focus our witness on ourselves.  John was a witness to the Savior, not a savior himself.  This self-understanding is essential for us to remember and emulate.  Our lives and ministries are to attract people's attention, but the danger is that we will allow them to admire or focus on us.  People are often glad to admire our good qualities and participate in ministry events if we do not emphasize Jesus as Savior.  The world is comfortable as long as we merely witness about ourselves—the good things we do and the successful techniques we employ.  But these must not take the place of our witness to Christ.” (Richard D. Phillips, Jesus the Evangelist, chapter 2)

 II. Positive answer to a question concerning John’s own understanding of his identity--1:22-24  22 Then they said to him, “Who are you, so that [i[na] we may give a response to those who sent [aor. act. ptc. of pe,mpw] us.  What do you say concerning yourself?”

 A. A man divinely commissioned for preparation--23 He was saying [impf. act. ind.], “I am a voice of one shouting in the wilderness, ‘Straighten the way of the Lord,’ as Isaiah the prophet said.” (Is. 40:3)

 B. 24 (Now those who had been sent [pf. pass. ptc. of avposte,llw] were from [evk] the Pharisees.)

 i. The Pharisees made up part of the Sanhedrin.

 III. Humble answer to a question concerning John’s authority and credentials--1:25-28  25 And they asked him, and said to him, “Then why are you immersing, if [1st class condition] you [emphatic] are not the Messiah, nor Elijah, nor the Prophet?”

 A. Since you are merely a voice crying the in wilderness, why are you doing this?  Why is the son of a priest immersing other Jews?  This is extremely unusual.  This tells us the Jewish leaders regarded John’s immersion to be very important.

 B. A man of utter humility--26 John responded to them, saying,

 i. An honest admission--“I am immersing in water,

 a) In essence, John is saying, “I do regard Jews as unclean and unholy and in need of repentance just like the Gentiles.”

 ii. An honest accusation--but among youpl stands [pf. act. ind.] One whom youpl do not know [pf. act. ind. of eivvdw/].

 a) 27 He is the One who is coming after me who has come to be [pf. act. ind.] preferred before me, whose sandal strap I am not worthy to loosen.” (the job of a servant, but regarded by the rabbis as a job beneath a disciple)

 b) John points them to Christ.

 iii. “Do you feel this way?  Do you count it an awesome privilege to serve Jesus in any way possible?  Instead of begrudging your Christian duties and especially any actual sacrifice you are called to make, are you overwhelmed at the privilege of simply serving a glorious Lord like Him?  If you are not, your witness will lack power.  But if you convey to people what a thrill it is to know and serve the Lord Jesus, your witness will be that much more effective.” (Richard Phillips, Jesus the Evangelist, chapter 2)

 C. John includes the location of where the events in question took place--28 These things took place in Bethany beyond the Jordan, where John was [impf. act. ind. of eivmi,] immersing [pres. act. ptc.].

 i. Possibly a reference to the region of Betanea, East of the Sea of Galilee

 ii. Thus we have an eyewitness account of the conversation and the location of the event recorded for us.  This is sufficient for a testimony in any court.

 IV. Summary and applications

 A. Jesus is superior to all his disciples and servants.  Focus on Him deliberately.

 B. Jesus desires humility in all his disciples and servants.  Serve Him gratefully.

John 1:29-34

Purpose:  To help all see that Jesus indeed is the long-awaited Messiah

Introduction:  This is the second day of the first busy week recorded in John.  This helps answer the questions of the delegation of priests and Levites sent from the Pharisees the day before.

 I. John explains why Jesus came—1:29-31  29 The next day... (after 1:19-28; day # 2 of the busy first week)  {This takes place in the late summer or early fall of 29 AD}

 A. he (John) saw Jesus coming toward him,

 i. This took place right after Jesus' temptation in the wilderness (Matthew 4:1-11).

 B. and he said,

 i. The identity and work of Christ—1:29b “Behold the Lamb of God who takes away [pres. act. ptc. of ai;rw] the sin [a`marti,a] (i.e. the Sin-Bearer) of the world.

 a) The (exclusive) Lamb—

 b) The removal—the One who is taking away, getting rid of

 c) The need—the sin; all are guilty sinners before the holy God

 d) The recipients—indiscriminately of the world (all people)

· What encouragement to those Gentile readers who read this Gospel for the first time!

· After all the years are trying to remove our sin by our own efforts!

· “Christ is for every man.” (Ryle, 3:60)

 ii. The preexistence and preeminence of Christ—1:30 30 This (emphatic) is He concerning [pe,ri] whom I said,

 a) 'After me there is coming a male (emphasizing His incarnation) who has come to be preferred before me, because He was [impf. act. ind. of eivmi,] before me.'

 b) Jesus' preeminence is based on His preexistence.

 iii. The admission of ignorance by John—1:31a 31 I myself did not know [pf. act. ind. of eivdw/] Him,

 a) I didn't recognize Him as being God's Messiah until His immersion, but I did know him as my cousin.

 iv. The purpose of John's immersion—1:31b but in order that [i[na] He might be revealed [aor. pass. subj. of fanero,w] to Israel, for this reason [dia, ou-toj] I came immersing [pres. act. ptc. of bapti,zw] in [evn] water.”

 a) The immersions of the Jews pointed to Christ, not to John.

 b) What a privilege for John to introduce the Messiah to Israel!

 II. John testifies how he knew Jesus is the Son of God—1:32-34  32 And John testified [marture,w], saying,

 A. What John saw—1:32b “I saw [qea,omai] the Spirit descending [katabai,nw] like a dove from heaven and He (the Spirit) remained [me,nw] on Him.

 i. At Jesus' immersion by John

 B. What John heard—1:33 33 I myself did not know [pf. act. ind. of eivdw/] Him, but the One who sent [pe,mpw] me to immerse [pres. act. inf. of bapti,zw] in water, that One said to me, ‘Upon whom you see the Spirit descending [katabai,nw] and remaining [me,nw] upon Him, this (emphatic) is He who is immersing [pres. act. ptc. of bapti,zw] in [evn] the Holy Spirit.’

 i. The Father told John very specifically what and who to look for, which took place weeks earlier at Jesus' immersion by John (Matthew 3:13-17).

 ii. Jesus does the immersing in the Holy Spirit: Matthew 3:11; Mark 1:8; Luke 3:16; 1st Corinthians 12:13

 C. What John testifies—1:34 34 I myself have seen [pf. act. ind. of o`ra,w] (the Spirit descend and remain on Him) and have testified [pf. act. ind. of marture,w] that this is the Son of God.”

 i. In essence, I am telling you what I have seen.  I am an eyewitness that Jesus is the Son of God.

 III. Summary and applications

 A. John took God the Father's Word in a literal, grammatical-historical manner.  So should we.

 B. There is only one Lamb of God, and that is Jesus Christ.  Have you trusted the Father because of what Jesus has done? (John 12:44)

 C. Have you had your sins taken away?  Jesus is taking away the sin of the world.  This work is still in effect.

 i. Have you been immersed in the Spirit by Jesus?

John 1:35-42

Purpose:

Introduction:  This comes in the middle of the first week of Jesus' public ministry.  

 I. When did this take place?  35 On the next day, (the third in this sequence)

 A. After John's explanation to the delegation from the Sanhedrin (1:19-28)

 II. Who was there?  again John (the witness) stood, and two of his disciples.

 A. One of the two was Andrew, Simon's brother—1:40

 B. The second of the two was perhaps John, the writer of this book.

 III. What happened?

 A. John speaks and his disciples respond—1:36-37

 i. 36 And after he looked at [evmble,pw] Jesus while He was walking by, he said, “Behold!  The Lamb of God.”

 a) They did two things—37 And two of his disciples heard him speaking, and they followed [avkolouqe,w] Jesus.

 b) His humility is demonstrated by pointing people to a greater Teacher.

 c) His confidence is demonstrated by pointing people to a greater Teacher.

· They felt at liberty to leave John and follow Jesus before He had done any miracles/signs.

 ii. This must be understood within the context of 1:29-34 (the Lamb who takes away the sin of the world upon whom is the Spirit)

 B. Jesus speaks and John's disciples respond—1:38-39

 i. Jesus questions them—1:38  38 Then Jesus, having turned and having seen [qea,omai] them following, said to them, “What are you seeking?” (not from ignorance, but to encourage them)

 a) And they said to him, “Rabbi” (which is to say, when translated, Teacher), “Where are you staying?” (desiring a longer opportunity to talk and explain)

 ii. Jesus invites them—1:39  39 He said to them, “Come and see.”

 a) Acceptance of the invitation—They came and saw where He was staying,

 b) and they stayed with Him that day (now it was about the tenth hour) (about 4 PM Jewish time, near the time of the evening sacrifice in Jerusalem)

 iii. This is the first of four phases of Jesus calling His disciples.

 a) Phase 2 is calling them to be fishers of men: Matthew 4:18-22; Mark 1:16-20

 b) Phase 3 is when they become fishers of men:  Luke 5:1-11

 c) Phase 4 is when He chooses them as apostles: Mark 3:13-19; 6:12-16

 IV. The second witness—1:40-42 40 Andrew, the brother of Simon Peter, was one of the two who heard from John and followed him.

 A. 41 This one found first his own brother Simon,

 i. The first thing Andrew did after having been called by Jesus was to find his brother.

 ii. and said to him, “We have found the Messiah (which is translated, Christ).

 iii. 42 And he brought him to Jesus.

 B. Jesus, having looked at him, said, (naming involves authority over the one named)

 i. “You are Simon the son of Jonah.

 ii. You will be called Cephas” (which is translated, Peter).

 iii. He did not see Simon's great potential; rather He knew how Simon would be changed by God's grace and power.

 V. Summary and applications

 A. To the unbeliever—Come and See

 i. Hearing about Jesus is not enough.  You must begin to follow Him.

 ii. Are you recognized by others as a follower of Jesus?

 B. To disciples of Jesus—What do you seek?

 i. Why are you following Jesus?

 ii. Some of those to whom we witness will follow Jesus.  There's hope!

John 1:43-51

Purpose:

Introduction:  Jesus takes the initiative in finding Philip.

 I. Jesus finds Philip—1:43-44

 A. 43 The next day (day # 4) He wanted to depart into Galilee, and He found Philip, and Jesus said to him, “Follow me.”

 B. 44 (Now Philip was from Bethsaida, of the city of Andrew and Peter.)

 II. Philip finds Nathanael—1:45-46

 A. Philip witnesses for Jesus—1:45  45 Philip found Nathanael, and said to him, “We have found Him, of whom Moses wrote in the law and the prophets, Jesus of Nazareth, the son of Joseph.”

 B. Nathanael hesitates—1:46a 46 And Nathanael said to him, “What good is able to come out of Nazareth?”

 C. Philip invites Nathanael—1:46b  And Philip said to him, “Come and see.”

 III. Jesus opens Nathanael's eyes—1:47-51

 A. Jesus evaluates Nathanael—1:47  47 Jesus saw Nathanael coming toward Him, and said concerning him, “Behold, a true Israelite, in whom there is no deceit.”

 B. Nathanael questions Jesus—1:48a  48 Nathanael said to Him, “From where do You know me?”

 C. Jesus explains to Nathanael—1:48b  Jesus responded, and said to him, “Before Philip called you, when you were under the fig tree, I saw you.”

 D. Nathanael witnesses for Jesus—1:49  49 Nathanael responded, and said to Him, “Rabbi, You are the Son of God, You are the King of Israel.”

 E. Jesus challenges Nathanael—1:50  50 Jesus responded, and said to him,

 i. “Because I told you, 'I saw you under the fig tree,' you are believing?”

 ii. You will see greater things than these.”

 F. Jesus challenges all 5 disciples—1:51  51 And He said to him, “Truly, truly, I am saying to youpl—After this youpl will see

 i. heaven opened,

 ii. and the angels of God ascending and descending upon the Son of Man.”

 IV. Summary and applications

John 2:1-11

Purpose:

Introduction:

T

 I. he setting—2:1-5

W

 A. hen?  1 And the third day

W

 B. here?  there was a wedding in Cana of Galilee;

W

 C. ho?  and the mother of Jesus was there, 2 and Jesus and his disciples were also invited to the wedding.

W

 D. hat?  3 And when the wine was all gone,

t

 i. he mother of Jesus said to him, “They have no wine.”

4

 ii.  Jesus said to her, “What to me and to you, woman?  My hour has not yet come.”

5

 iii.  His mother said to the servants, “Whatever he says to youpl, do it.”

6

 II.  Now six stone water jars were sitting there according to the purification of the Jews, each holding 20 or 30 gallons.  7 Jesus said to them, “Fill each water jar with water.”  And they filled them to the top.  8 And he said to them, “Draw some out now, and carry it to the head steward.”  And they carried it.  9 Now, as the head steward tasted the water, it had become wine, and he did not know where it came from (though the servants who had drawn the water knew), the head steward talked to the bridegroom, 10 and said to him, “Every person puts forth the good wine first, and when they have drunk freely, then the lesser.  You have kept the good wine until now!”  11 Jesus did this beginning of signs in Cana of Galilee. And manifested his glory; and his disciples trusted in him.

S

 III. ummary and applications

2

