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James 2:8-9

Introduction:  Remember the last time you were misjudged?  Remember when your motives were judged unfairly by someone else?  Remember the pain that shot through your heart as the knife of criticism cut through you and then twisted and turned as you tried to set things straight?
	Remember the last time you misjudged someone else’s motives, and were 100% sure why they did what they did or said what they said?  Remember the feeling of superiority you felt in comparison to them because you would never do such a thing?  Then, do you remember how you felt when you found out why they did or said what they had?  Remember the regret you felt as you realized you were wrong?  Let me tell you a story.

1) Teaching
a) Two possible actions toward one another
i) Selflessly loving—2:8a “8 If [1st class condition] you are, on the one hand, truly attaining the goal of [pres. act. ind. of tele,w] a royal law according to the Scripture, ‘You will love [fut. act. ind. of avgapa,w] your neighbor as yourself’,
(1) Quote from Leviticus 19:18, which, in its original context deals with neighborly issues.
(2) “The royal law” relates to the King and His kingdom of 2:5.  Thus, the royal law is the OT Law as well as the teachings of King Jesus (Matthew 22:37-40; John 13:34-35).
(3) See also Romans 13:8.
ii) Selfishly playing favorites—2:9a 9 But if [1st class condition] on the other hand youpl are showing partiality [pres. act. ind. of proswpolhpte,w],
(1) Remember 2:1.
(2) They thought showing partiality to the rich (2:2-7) was a demonstration of love.
b) Two possible evaluations of your activities toward one another
i) Commendable—2:8b  you are doing [pres. act. ind. of poie,w] well [kalw/j].
(1) 
ii) Sinful—2:9b
(1) youpl are working [ pres. dep. ind. of evrga,zomai] sin [a`marti,a]…
(a) The activity referred to here is expanded in 2:14-26.  What sort of works accompany genuine faith?
(b) We miss the mark of God’s standard
(2) and are being convicted pl [pres. pass. ptc. of evle,gcw] by the law as transgressors [paraba,thj].”
(a) The evidence stands against us that we have crossed the line.
(b) Remember what the Law said about playing favorites: Leviticus 19:15; Deuteronomy 1:17; 16:19
(c) Pastor John Gill wrote:  “it accuses them of sin, and charges them with it; it proves it upon them, and convicts them of it; it pronounces them guilty, and curses them for it; and passes the sentence of condemnation and death upon them;”

2) Summary and application
a) Partiality is inconsistent with God’s character—2:1-7
b) Partiality is inconsistent with God’s law of love—2:8-9



James 2:10-11
Showing partiality violates the unity of God’s royal law

1) Because of the consequent guilt for stumbling in relationship to the indivisibility of the law—2:10  10 For whoever will guard [fut. act. ind. of thre,w] the whole (royal) law, but will stumble [fut. act. ind. of ptai,w] in one point, has become [perf. act. ind.] guilty [e;nocoj] of all of it.
a) Whoever—Anyone who belongs to the class of people keeping the whole law and yet stumbles.  No exceptions.
b) Guard/keep [thre,w] the whole law
i) The distinction from “attaining the goal of it” [tele,w], which is the stronger word.
c) Stumble [ptai,w] in one point
i) By not loving your neighbor as yourself, we trip over the standard.  Remember Jesus’ dealing with the rich young ruler in Luke 18:18-30, who did not truly love his neighbor as himself.
d) Guilty [e;nocoj] of all of it (liable to the penalty for being a transgressor of the royal law)
i) “The guilt of violating any part of that Law ‘is proportioned to the greatness, the moral excellence, and the glory of Him against who the offence is committed, and who made us for loyal obedience to Himself.’” (Smeaton, as quoted in Hiebert)
ii)  “To break any one condition of a covenant, which may consist of many, though he does not violate every condition, yet breaks the whole covenant.” (Gill)
(1) We too often think of a chain or wall of stones to illustrate this concept.  Think instead of the royal law as a sheet of glass.  Break only one spot and the whole sheet is broken.
iii) “Not that all sins are equal, but that all carry the same contempt of the authority of the Lawgiver, and so bind over to such punishment as is threatened on the breach of that law.” (M. Henry)

2) The indivisibility of the Law is due to the Common Source of the commands—2:11a  11 Because the One who said [aor. act. ptc.], “You will not commit adultery [fut. act. ind. of moiceu,w],” also said, “You will not murder [fut. act. ind. of foneu,w].”
a) “He is One who gave the whole law; therefore, they who violate His will in one point, violate it all [Bengel].  The law and its Author alike have a complete unity.” (JFB)
b) “The Law of God was the expression of the nature and character of God.” (Zodhiates)
c) “To say that one of the command does not apply to me is to say that there is some aspect of the nature of God which does not matter, as far as I am concerned.” (Motyer, p. 100)

3) There is consequent guilt for breaking any one of the commands—2:11b  Now, if [1st class condition] you will not commit adultery [fut. act. ind. of moiceu,w], but you will murder [fut. act. ind. of foneu,w], you have become [perf. act. ind.] a transgressor [paraba,thj] of the law.
a) Perhaps adultery (7th) and murder (6th) are “selected as being the most glaring cases of violation of duty towards one’s neighbor.” (JFB)
b) You have become a transgressor of the law
i) You have crossed over the line.
ii) “Obedience is then acceptable when all is done with an eye to the will of God; and disobedience is to be condemned, in whatever instance it be, as it is a contempt of the authority of God; and, for that reason, if we offend in one point, we contemn the authority of him who gave the whole law, and so far are guilty of all.” (M. Henry)

4) Summary and applications
a) “Because money doesn’t influence God, it shouldn’t influence us either.” (Adams)
b)  “The brilliance of the diamond is the perfection of the holy God himself: the whole diamond is the law; the individual facets are the commandments.” (Motyer, p. 100)
c) We need to be sensitive to obey even the “least commandment” of God’s Word.
d) Settling for partial obedience (“good enough”) is motivated by insincerity.
e) It is deceitful to argue that obedience to one command balances out disobedience to another command.
f) “Every sin is an affront to God’s sovereignty, as if his will were not reason enough, and to his wisdom, as if he did not know what was good for men.  When your hearts balk at any duty, shame yourselves with these considerations.  This is a trial of sincerity; duty is well done when it is done with a mere sight of God’s will.” (Manton, p. 136)



James 2:12-13
Showing partiality is the opposite of mercy and will be judged accordingly

Introduction: This is the concluding argument regarding the sinfulness of partiality.  Our actions (or the absence thereof) will eventually be evaluated by God Himself.

1) The two commands to true believers regarding consistent living based on the future—2:12a
a) 12 In this manner [ou[tw] be speaking [pres. act. impv. of lale,w]
b) and in this manner [ou[tw] be doing [pres. act. impv. of poie,w],
i) This validates the reality of our religion (1:22)
c) They had violated mercy in both word and action in 2:2-3 above.
d) “What counts is not how we behave among those who do not know us well, but how we treat those who are very close to us….” (Zodhiates, p. 187)

2) The judgment of true believers—2:12b
a) The IMMINENCE and INEVITABILITY of judgment—as those who are about [pres. act. ptc. of me,llw] to be judged [pres. pass. infin. of kri,nw] (assessed or evaluated, but not condemned)
i) 2nd Corinthians 5:10
b) The BASIS of judgment—on the basis of [dia,] the law of liberty,
i) This is a paradoxical phrase—law of liberty (see 1:25).  It is not, however, a contradiction.  We are set free from the bondage of sin to serve Christ.
ii) The world longs to be “free to be me”.  This only leads to additional bondage to sin.
c) “Therefore, walk so that you may not be judged according to the law.  Behave in a way that demonstrates that you have come under the banner of love and the privileges of the Gospel; and then, when you come to be judged, you will be judged according to the Gospel.” (Thomas Manton, p. 137)

3) The reason for these commands to true believers—2:13  13 because [ga,r]…
a) The DEFINITION of mercy
i) Mercy is translated from e;leoj, meaning:
(1) Ready willingness to show kindness or concern to someone in serious need. Mercy looks not at what a person deserves but what he needs.
ii) The LXX translates ds,x, with e;leoj the indicating the Jews understood this as expressions of loyal love.
(1) Since God possesses and demonstrates an unending loyal love (Psalm 23:6; 32:10; 136:1-ff), if we are to reflect His image accurately, we must do the same toward all His children (Luke 6:36), rich or poor.
(a) God is rich in mercy (Ephesians 2:4) and demonstrates great mercy (1st Peter 1:3).
(2) Remember the parable of the Good Samaritan (Luke 10:30-37).  Being merciful is not merely a feeling of concern, but involves actively reaching out to meet the needs of others.
b) Because of the ABSENCE of mercy—merciless [avni,lewj] judgment [kri,sij] to the one who has shown [aor. act. ptc. of poie,w] no mercy [e;leoj].
i) The readers, by not showing proper love and respect to the poor, were as guilty of mercilessness as if they were not meeting the physical needs of the poor.
c) Because of the PRESENCE of mercy—Mercy [e;leoj] triumphs [pres. dep. ind. of katakauca,omai] over judgment [kri,sij].
i) Matthew 5:7; 2nd Timothy 1:16-18
ii) True wisdom is full of mercy (James 3:17).
iii) This is not a cause of being accepted by God but an evidence of our being accepted.

4) Summary and applications
a) We demonstrate our nature by our conduct.  What does our conduct show about who and what we really are?
b) We can face the future judgment with either hesitation or anticipation, depending on how we show genuine mercy.


James 2:14-17

Introduction:  Eleven times in 2:14-26 we find faith and works together.  What is the interrelationship between these two concepts?  People tend to one extreme or the other.

1) Rhetorical questions regarding the BENEFIT of dead faith—2:14-16 
a) General situation—14 What benefit [o;feloj] (in the final judgment of 2:13), my brothers, IF  [3rd class condition—possible] …
i) someone should claim [pres. act. subj.] to have [pres. act. inf.] faith,
ii) but [de,] should not have [pres. act. subj.] works?
iii) Is that faith able [pres. dep. ind.] to save [aor. act. inf.] him?
iv) Point:  This kind of faith is unable to save the person making the claim to salvation.  The criterion then will not be profession but performance.
v) Consistent with: Luke 3:7-14; Matthew 7:15-27)

b) Particular situation—15 IF  [3rd class condition—possible] …
· Remember that the church in Jerusalem suffered from chronic poverty, providing James with ample material for his illustration (Acts 4:35; 6:1; 11:29-30)
i) a brother or sister should be poorly clothed [pres. act. subj.] and is lacking [pres. pass. ptc.] daily food,
(1) One of the poor members mentioned in 2:5 (remember Galatians 6:10)
(2) They are both cold and hungry.
ii) 16 and one of youpl should say [aor. act. subj.] to them, [NB the plurals]
(1) “Depart [pres. act. impv. of u`pa,gw] in peace,
(2) Regarding their clothing situation—be warmed [pres. pass. impv. of qermai,nw],
(3) Regarding their food situation—and be fed well [pres. pass. impv. of corta,zw],”
(4) The speaker of these words is refusing to involve himself in meeting actual needs.
iii) and should not give [aor. act. subj.] them the things (clothing and food) necessary for the body,
iv) what benefit [o;feloj] is that?
v) Point:  This kind of faith is unable to meet the desperate needs of others.  The stomach is not filled with words, or the back clothed with wishes. (Manton, p. 147)

2) A clear statement regarding the NATURE of dead faith—2:17
a) 17 In the same way [ou[tw] also the faith, IF  [3rd class condition—possible] …
i) it should not have [pres. act. subj.] works,
(1) Faith is to possess works.
ii) is [pres. act. ind.] dead,
(1) by itself. [kata, e`autou/] (i.e. without works)
b) Main point: Unless faith is united to works, it is dead.

3) Summary and applications
a) Dead faith, which is purely doctrinal and does not result in pious action (i.e. merciful charity), is a sham, totally useless for salvation.
· Genuine faith is associated with the right principle of selfless love.
· Genuine faith is enabled by the Spirit.
· Genuine faith desires to glorify God in what it does.
b) To show partiality to the rich man is to place oneself in the way of temptation not to demonstrate genuine saving faith.
i) There is no need for merciful charity to the rich.  It lets us off the hook.
c) Will we serve God with what costs us nothing? (i.e. mere words)



James 2:18-20
Faith and Works are Inseparable

Introduction:  Faith is not something that you and I can touch; it is not something that we can see; it is real, but it is invisible and intangible.
Remember, from last time, the simple outline of this paragraph
A1—2:15-17 Negative, manward
    B1—2:18-20  Negative, Godward
    B2—2:21-24  Positive, Godward
A2—2:25-26  Positive, manward

1) An assumed response to this teaching—2:18a  18 But [avlla,] someone will say [fut. act. ind.], “You have [pres. act. ind.] faith, and I [kavgw,] have [pres. act. ind.] works.”
a) The imaginary responder to the teaching in 2:14-17 is arguing that faith and works can exist independent of each other.
b) The responder is identified as someone who:
i) Stands in contrast [avlla,] to the Spirit’s teaching through James (2:18)
ii) Is similar to the “someone” in 2:14
iii) Has an orthodox creed but not saving faith (2:19)
iv) Is referred to as a foolish person (2:20)

2) James challenges the objector—2:18b-19
a) Giving a command—2:18b  Demonstrate [aor. act. impv. of dei,knuw] to me your faith separate from [evk] (some MSS have cwri,j) your works, and I will demonstrate [fut. act. ind. of dei,knuw] to you by [evk] my works my faith.
i) Invisible faith must be made manifest by visible works.
ii) The contrast is clear:  no works, no faith.

b) Presenting an argument against workless faith in a creed—2:19  19 You believe [pres. act. ind.] that God is one; you are doing [pres. act. ind.] well [kalw/j].  Even the demons believe [pres. act. ind.] and tremble (in fear) [pres. act. ind. of fri,ssw].
i) Mere intellectual agreement with an orthodox creed is not genuine, saving faith.  This is most likely a reference to the Shema of Deuteronomy 6:4, which Jesus quotes in Mark 12:29.
(1) Such belief is necessary, but it is tragically inadequate for salvation.  Knowledge of who God is does not save anyone or anything.
ii) There are no atheists or skeptics among demons!  But their knowledge does not transform their character or conduct, or change their prospects for the future.… They have an intense, unquestioned belief in God’s existence and power, but their faith brings them no peace or salvation.  (Hiebert, p. 187-188)
iii) NB, James does not use any of the customary prepositions with pisteu,w, such as eivj (into/unto) [46 times], evn (in) [2 times], or evpi, (upon) [11 times].
iv) The demons know what God’s design for the future holds for them (Matthew 8:29; 25:41; Luke 8:31), and their response is to shudder in fear.  O that men would do the same!

3) James applies the teaching with a question—2:20  20 But [de,] are you (the assumed objector) willing [pres. act. ind. of qe,lw] to recognize [aor. act. inf. of ginw,skw], O foolish [keno,j] person, that the faith apart from [cwri,j] the works is [pres. act. ind.] dead [nekro,j] (some MSS read avrgu,j [i.e. idle, not working])?
a) The problem here is not a matter of the intellect/intelligence but of the will.
b) The LXX uses keno,j in Exodus 5:9 (deceptive), Judges 9:4; 11:3 (unprincipled).  It refers to intellectual and spiritual error.
c) Is it wrong to call someone a fool, in light of Matthew 5:22?
i) See the examples of Jesus (Matthew 23:17; Luke 24:25) and Paul (Galatians 3:1).
ii) This is an imaginary situation in public, not a direct attack against one person.

4) Summary and application
a) The orthodoxy of the faith one professes does not guarantee that it is living faith.  “Intellectual agreement to and confession of correct theological doctrines alone is not the saving kind of faith.” (Transline, p. 877)
b) Deeds are not the foundation of faith, but evidence of it.
c) False faith is characterized by fear.



James 2:21-24

Purpose:  The challenge believers that only a faith that works ever receives God’s verdict of righteousness.  He does not argue for faith plus works, but for a living faith that demonstrates it life by the things it does.

Remember, from last time, the simple outline of this paragraph
A1—2:15-17 Negative, manward (not-meeting someone’s needs)
    B1—2:18-20  Negative, Godward (not trusting who God is and not acting upon it)
    B2—2:21-24  Positive, Godward (trusting what God said and acting upon it)
A2—2:25-26  Positive, manward (meeting someone’s needs)

1) James asks a rhetorical question—2:21
a) 21 Was not Abraham our father justified [aor. pass. ind. of dikaio,w]
i) How?  by [evk] works
(1) Remember Jesus’ positive reference to Abraham’s works—John 8:39
ii) When?  when he offered [aor. act. ptc. of avnafe,rw] up his son Isaac upon the altar?
(1) See the account in Genesis 22:1-18.
(2) The sacrifice was proof of his faith in God.
(a) This meant cutting off his promised son’s life.
(b) This meant cutting off the promised heir to God’s covenant.
(3) Genuine saving faith produces results, particularly the result of costly and wholly trustful obedience to the Word of God.
b) Does this contradict Romans 3:20, 28 or 4:1-5?  No
i) Because Abraham was before the Law—Romans 3:20, 28.
ii) Because Paul is discussing faith in contrast to trusting in circumcision.
iii) Because Paul speaks of initial justification before God—Romans 4:1-5

2) James gives an explanation to his objector—2:22-23  22 You (singular) see [pres. act. ind. of ble,pw]… three things (identified by the 3 indicative verbs)
a) Faith PROMOTES works—that the faith was working together with [imperf. act. ind. of sunerge,w] his works,
i) There was cooperation between Abraham’s faith and his offering of Isaac.
ii) Abraham’s faith was a working faith, illustrating how he responded to the implanted word of James 1:21.
iii) Works were incomplete apart from faith.
b) Faith NEEDS works—and by [evk] the works the faith was completed [aor. pass. ind. of teleio,w].
i) As a fruit tree is brought to its intended goal by bearing fruit.  Apples are not added to the tree; they naturally spring from the tree.
ii) Faith was incomplete apart from the works.
c) Faith PRECEDES works—23 And the Scripture (from Genesis 15:6) was fulfilled [aor. pass. ind. of plhro,w] that is saying [pres. act.ptc. of le,gw],… three things (identified by the 3 indicative verbs)
i) “And Abraham believed [aor. act. ind. of pisteu,w] God
ii) and it was reckoned [aor. pass. ind. of logi,zomai] to him for [eivj] righteousness [dikaiosu,nh]”,
iii) and he was called [aor. pass. ind. of kale,w] a friend of God.
(1) Isaiah 41:8; 2nd Chronicles 20:7
(2) We too are called Christ’s friends—John 15:14-15
(3) Friends are those who have a common interest.

3) James drives home the main point to all his readers—2:24
a) 24 Youpl should perceive [pres. act. impv. of o`ra,w], then, that a person is justified [pres. pass. ind. of dikaio,w]…
i) Positively—by [evk] works,
ii) Negatively—and not by [evk] faith only.
b) Abraham’s works demonstrate the genuineness of Abraham’s faith.
c) Answers the question asked back in 2:14.
d) James is referring to ultimate justification (commendation), while Paul addresses initial justification.

4) Summary and applications
a) Works which demonstrate genuine faith are marked by self-denial—Abraham offered up his only son because God said so
i) What was the obvious work of Abraham?  He held nothing back from God.
b) Works will be the pattern/habit of life of the genuine believer.
i) Abraham did fail on a number of occasions, but the overall characteristic of his life was that of obedient faith.
c) Works are always the expected result of genuine, saving faith—Ephesians 2:8-10



James 2:25-26

Purpose:  To remind God’s people of the nature of genuine faith.

Remember, from last time, the simple outline of this paragraph
A1—2:15-17 Negative, manward (not meeting someone’s needs)
    B1—2:18-20  Negative, Godward (not trusting who God is and not acting upon it)
    B2—2:21-24  Positive, Godward (trusting what God said)
A2—2:25-26  Positive, manward (meeting someone’s needs)

Comparison of Abraham and Rahab:
	ABRAHAM
	RAHAB

	Major character
	Minor participant

	Father of the nation
	A foreigner

	Respected
	Disrespected

	Man
	Woman

	Friend of God
	Enemy of God’s people

	Long-term faith
	Short-term faith

	Patriarch
	Prostitute



1) A challenging question—25 And similarly [o`moi,wj], was not also Rahab the prostitute justified [aor. pass. ind. of dikaio,w] by [evk] works,
a) In a similar way to Abraham’s demonstration of genuine faith (2:21).  In fact, Rahab’s faith is not directly stated, but her works are.
b) “Rahab the prostitute”—As a Canaanite woman, she had succumbed to the prevailing immorality of her city.
c) when she welcomed [aor. dep. ptc. of u`pode,comai] the messengers (not “spies” here),
i) She demonstrated love and mercy to the messengers by taking them in.
ii) She risked her life by refusing to betray the men to king of Jericho, an act of treason (Joshua 2:3-7)
(1) The ordinary act of hospitality was a gracious act because it flowed from faith and done in obedience to that faith. (Manton, p. 174)
iii) She knew that Yahweh had given Israel the land, and recognized His uniqueness (Joshua 2:8-11)
iv) She sought refuge for herself and her extended family (Joshua 2:12-13)
v) She obeyed the “way of salvation” (Joshua 2:17-21; 6:22-25)
d) and sent them out [aor. act. ptc. of evkba,llw] by another route?
i) i.e. by a window instead of a door (Joshua 2:15), and by a different road to the mountains instead of directly back to their camp (Joshua 2:16)
ii) To let them go meant she expected them to return and do as they said.
e) Do you find the inclusion of someone like Rahab encouraging?  What about her being an ancestor of King David and Jesus Christ? (Matthew 1:5)  The author of Hebrews mentions her as a person of faith (Hebrews 11:31).
i) “The scars and marks of old sins remain not to our dishonor, but to God’s glory.” (Manton, p. 174)
f) NB, what she knew and believed about God enabled her imperfect self-denying actions toward the messengers and her extended family.
i) Her faith was not perfect: it was accompanied by a lie about the spies.
ii) She was not saved because she did these things: she did these things because of her faith.

2) A simile, illustrating the inseparable relationship of faith and works—26 For [ga,r] …
a) just as [w[sper] the body apart from [cwri,j] a spirit [pneu/ma] is [pres. act. ind.] dead,
i) A body cannot live without a spirit (Genesis 2:7).
ii) It is not always easy to tell when someone is dead.  One question is: Do they still have their spirit?
b) in this way [ou[tw] also the faith apart from [cwri,j] the works is [pres. act. ind.] dead.
c) This summarizes his argument from 2:14-17.

3) Summary and applications
a) The best works, without faith, are dead.
b) The best profession of faith, without works, is dead.
i) A saving faith is an active faith.
ii) Orthodox doctrine alone is no substitute for practical holiness.  Christian faith must manifest its existence in active obedience to God’s Word. (Hiebert, p. 201)
c) Both Abraham and Rahab illustrate a genuine faith that was seen in the obedience which holds nothing back from God, and the concern with holds nothing back from human need. (Motyer, p. 116)
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